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In the same way husbands should love their 
wives as their own bodies. He who loves his 
wife loves himself, For no one ever hates his 
own flesh, but nourishes and cherishes it, 
just as Christ does the church, because we 
are members of his body. 
 

Happy Birthday Sweetie  
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1. The Nature of the Church 
 

Jesus said that he loved the Church, and he gave himself for 

it—the Church was an important aspect of the intent he had 

when he suffered at his atoning work. The Apostle Paul, 

whom we are called to imitate, considered the Church of great 

importance. He suffered many things for it and considered his 

greatest sin to be the persecution of members of the Church. 

Many books have been written on the Church—generally 

speaking, they are written on the life of the local church, its 

fellowship, the things that can be done to grow its 

membership.  

 

However, the scriptural doctrine of the Church has not come 

in for any great amount of emphasis. In spite of the great deal 

of activity in churches, the current state of the Church is not 

very healthy. There is a great deal of superficiality, a lot of 

shallowness, and it is permitted to continue partially because 

of inadequate views of the local church. So, is it possible that 

the clanking of Ecclesiasticism of this day represents a great 

deterrent to the completion of the task of the one body of 

evangelisation in accordance with the will of God? From the 

divine perspective, the period of the Old Testament may be 

called the age of the Father. This does not mean that the Son 

or that the Holy Spirit was not active in the Old Testament, 

rather that the emphasis rests on the activity of the Father in 
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the Old Testament. Then, when coming to the period of the 

Gospels, the stress rests upon the second person of the 

Trinity. In addition, throughout the Acts of the Apostles 

through the Epistles there is great stress upon the ministry of 

the Holy Spirit.  

 

From the human perspective, the present day is the age of 

the Church. Looking at it from the divine perspective, the 

activity of the Trinity through the ages with prominence on 

Father, Son, and Holy Spirit is apparent. But from the human 

perspective, this is the age of the Church. The Lord Jesus said 

to Peter in Matthew 16:18, "Upon this rock, Peter," the 

confession, "Thou art the Christ the Son of the living God, I 

will build my church”. One of the simplest things that the New 

Testament teaches throughout the Book of Acts and the 

Epistles, is that the apostles were building the Church. Thus, 

to put it from the divine perspective, the Lord Jesus was 

building His Church through His apostles and the disciples. 

Therefore, this is the age of the Church and that age has 

continued. One of the interesting things that may be 

discovered when reading systematic theologies is that most 

of the systematic theologies do not have sections on the 

doctrine of the local church. It is remarkable how this 

particular subject has been neglected. It is very difficult to 

distinguish between theological importance and scriptural 

importance. How many visible institutions did the apostles 
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establish? Did the apostles establish a theological seminary? 

Did the apostles establish any Christian organisations, which 

function autonomously from the local church? Are people not 

requested to be imitators of the Apostles, as they had followed 

Christ?  

 

Does the purpose of the Church demand order and structure? 

Notice what the Apostle Paul said in Ephesians 3:10; he made 

an amazing statement about the reason for the existence of 

the local church. He said, "In order that the manifold wisdom 

of God might now be made known through the Church to the 

rulers and the authorities in the heavenly places”. God is, 

through the Church, making known his manifold wisdom to 

the principalities and powers. What does that mean? That 

means that God has, as one of his purposes in the present 

day, the informing of the angelic hosts of facts that concern 

his manifold wisdom. It is through the Church that God is 

making known "in order that the manifold wisdom of God 

might now be made known through the Church to the rulers 

and the authorities in the heavenly places”. If it is to be 

believed that the Bible is sufficient for the doctrine of salvation, 

the doctrine of God, the doctrine of Eschatology, and the 

doctrine of the Holy Spirit—but what of the doctrine of 

Ecclesiology when it comes to the organisation of the local 

church? —does it not raise the question of the sufficiency of 

Scripture? It seems that if the Bible is sufficient for individual 
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life and for collective life, that it is therefore expected to be 

sufficient for church life. The local church is set forth in Holy 

Scripture. The principles that are found there are principles 

that should be followed in churches. The question is between 

the conservatives and the liberals, and the conservatives are 

saying "Let's follow the Bible, the Bible is clear”. The liberals 

are saying, "No, we do not have to follow the Bible”. Like many 

modern Bible scholars, the liberal majority decided that these 

verses, having to do with contentions—for example, 

immoralities, which so plainly expressing God's abomination 

of it—merely express the opinion of the Jewish priestly writers 

and Paul who were “conditioned by time and place”.  

 

Time and Place? 

In other words, the things that the writers of Scripture said are 

conditioned by time and place. There are those who interpret 

the Bible culturally, conditioning its message by time and 

place in conservative institutions. If that really were a Biblical 

principle, that the writers of the Bible were men who taught 

things that were conditioned by time and place, the atoning 

work of the Lord Jesus could not be preached as it is 

preached. What a simpler thing to say than the idea of a blood 

sacrifice was a cultural thing? They all performed blood 

sacrifices. It was cultural; no one has to believe that Jesus 

Christ offered a blood sacrifice. Those men were conditioned 

by time and place. Accordingly, in spite of the fact that the 
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Bible plainly says that, people have moved away from it. It's 

all conditioned by time and place. When people come to the 

doctrine of the Church, do they say the same thing, that the 

principles found in the Bible are principles that were 

conditioned by time and place? Since the Bible is so explicit, 

they wonder if the Church will have biblical basis for imposing 

any restrictions on human behaviour if it votes moral 

acceptance of active immorality.  

 

There would be no basis for any Biblical doctrine if it was 

assumed that the Bible is not clear in matters of the local 

church. But what they said was conditioned by time and place. 

Scripturally, the doctrine of church order is important, because 

the apostolic references to the local church and the things that 

they say about the local church are often given in imperative 

form. There are imperatives addressed to local churches in 

the Book of Revelation in the Lord's messages to the 

Churches. He says, "Repent…” and various things like this. 

This means that necessity is laid upon the local church in 

many of its activities. For example, when the Apostle Paul 

finishes his instructions in 1 Corinthians 14, concerning the 

local church and the Church meeting, at the conclusion of that 

rather lengthy chapter he says, "But let all things," 1 

Corinthians 14:37, "If anyone thinks he is a prophet or 

spiritual, let him recognise that the things which I write to you 

are the Lord's commandment”. First Timothy 1 and 2 and 3 
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provides instructions concerning life in the local church. He 

says, "I write these things in order that ye may know how you 

ought to behave. How it is necessary for you to behave in the 

Church of the living God”. The things that are set forth in the 

New Testament are not optional things. They are set forth in 

the context of necessity. The principles are obligatory. The 

practical importance of the church order is seen when 

reflected upon the fact that order is necessary for ease of 

function.  

 

In order to have an effective, enjoyable kind of meeting of the 

local church and a united and effective ministry to the people 

outside of the local fellowship, there must be order. There 

must be a sense of structure. There must be a sense of a goal. 

There must be a sense of the means to the goal. There must 

be order and ease of function. The simplicity of the New 

Testament order is beautifully effective, because it's not 

culturally or historically conditioned. It is broad enough to 

encompass different cultures, and yet at the same time it is 

specific enough to prevent chaos. One of the things about the 

simplicity of the church order taught in the Bible is that it is 

workable in the developed countries and, much as the 

undeveloped world, it is workable everywhere. It would not be 

workable to have the forms of church government that exist 

today in certain parts of the world. Even those who practice 

those forms admit it. But the simplicity of the church order of 
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the New Testament is delightfully workable. It has upon its 

face the imprint of universality because it is biblical.  

 

What is the Church? 

The English word church comes through the Scottish word, 

Kirk and the German word, chirche. Ultimately, it’s from 

kyriakos, the Greek word that means "belonging to the Lord”. 

It is a group of people who belong to the Lord. The word 

ecclesia means "a called-out group" and assembly has come 

to be the only term that can refer to the Church. Nonetheless, 

it is all right to call the Church a church. Because the word 

essentially means "belonging to the Lord," and that's what the 

members of the Church do. They belong to the Lord. The 

Greek word, ecclesia, is derived from eck plus chaleo, which 

means eck, which means "out" and chaleo, which means "to 

call”. Thus, the Church is literally a called-out group. There 

seems to be no clear proof that the New Testament writers 

were building upon an Old Testament concept. J.Y. Campbell 

has engaged in some extensive study of this question on the 

doctrine of the Church or on the Church in the article of Kittle's 

Theological Word Book. There is a fairly general agreement 

among the men that the New Testament term, church is not 

built specifically on an Old Testament expression. The word 

simply meant "an assembly”.  In the New Testament, the 

following uses of the term are found: In the singular, it denotes 

the single local church in some geographical locality. When 
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referring to the Church of the Thessalonians, and it could 

mean the local church in Thessalonica. Acts 9:31, denotes a 

group of churches without any denominational idea, for 

example, the Church in Judea. It could be said, by the way, 

the Church in Johannesburg, if there were just one church 

there, the Church in Johannesburg. That would be a Biblical 

expression. Alternately, it could be said the Church in 

England, and it would mean that the body of the Church is 

looked at as a collective group or as a whole group. That 

usage is found in Acts 9:31, the collective sense. Then in the 

singular it refers thirdly to the one universal body of Christ, 

whether or on the earth or on earth and in heaven.  

 

In Matthew 16:18, "On this rock I will build my church," he 

does not mean one specific local church. He does not mean 

simply the Universal Church in heaven. However, he means 

the one universal body—whether on earth or in heaven—

looked at as one great body of believers. Some in the Church 

at the present time, some now in heaven that used to be in 

the Church. In the plural, it denotes the sum of individual local 

churches, whether in a named region, no definite region, or 

neither. In other words, people can speak about the Churches 

and use it in the sense of the sum of individual local churches. 

It could be said, “the Churches in Nairobi,” that particular 

usage is found also in the New Testament.  
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There are several current uses which are not found in 

Scripture.  

i. First of all, the word is never used for a church 

building. In other words, when driving down the street 

and seeing, "There is the Hillsongs Church”. That is 

an unscriptural sense of the term. It's never used for a 

building. Bishop Lightfoot said that there is no record 

of any building being used as a church building until 

the 3rd century. So, for hundreds of years, no building 

was set aside for the meeting of a church. There 

doesn’t have to be a building to have a church.  

ii. Secondly, the word is never used for a denomination. 

In the Bible, the term church is never used for a 

denomination; the Baptist church, the Pentecostal 

church, the Church whatever it may. The 

denominational sense is not found in the Bible. That 

sense is not found in Scripture. That sense suggests 

there is a division in the body of Christ, and that of 

course is why the Bible never uses that sense. 

Therefore, it is never used for a denomination.  

iii. Thirdly, the Bible never uses the term as a state 

church or of a national church like the Church of 

England. That sense is not found. The Church of 

Scotland, that sense is not found. The idea of a 

national church is not found in Scripture.   
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iv. Fourthly, the word is never used when referencing the 

kingdom of God or the kingdom of heaven. 

 

The Hebrew word, kahal seems to offer no clear identification 

of the term church with the Old Testament terminology. The 

term church takes on a new flavour, because of its relation to 

the Lord Jesus in his saving work. In the New Testament the 

Lord Jesus said, "On this rock, I will build my church”. The fact 

that he put that in the future would seem to suggest that the 

Church is not in existence at the time that he said that. 

Therefore, the Church is not expected to be built upon an Old 

Testament concept. That seems to be the sense that one 

derives from the study of the Hebrew word, kahal, or the 

Hebrew word for an assembly, and of the translation of those 

words in the Old Testament Greek version.  

 

What is the definition of a local church?  

i. The local church is a group of professing believers.  

ii. Meet regularly in one locality.  

iii. Under the oversight of elders.  

iv. With deacons and gifted men.  

v. Observing the ordinances of baptism and the Lord's 

Supper.  

vi. Continuing in the Apostles' doctrine.  

 



 

 14 

In summation, a group of professing believers who meet 

regularly in one locality under the oversight of elders, with 

deacons and gifted men, observing the ordinances and 

continuing in the apostles' doctrine. So, where they meet—

whether in a house or a building—is non- essential.  

 

What about the Universal Church?  

Occasionally, it's said that the local church is the visible 

church and the Universal Church is the Invisible Church. The 

New Testament however, never speaks of the invisible. In this 

context, it uses the Church in the sense of the Universal 

Church, but the invisible idea of the Church is not really 

stressed in the New Testament. There is a local church and 

there is the Universal Church composed of all the believers, 

whether they are on earth or in heaven. The local church is 

the organisation, while the Universal Church is the organism. 

Nonetheless, should not the local church be an organism and 

not simply an organisation? Humans are bound together in a 

bundle of life and are all in one body. They are born into the 

body of Christ and they are brothers and sisters in the body of 

Christ, their closest relatives are Christian friends—not blood 

relatives, but relatives in the Spirit. Thus, their brothers and 

sisters are the members of the body of Christ. Remember, the 

Lord Jesus, was told, “your mother and your brethren are 

outside”. Who are the mother and brethren? Those that do the 
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will of God, they are. The Church is God's convened 

assembly, having both a local and universal manifestation.  
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2. The Birth of the Church 
 

Acts 2:1-13: 

“And they were all filled with the Holy Spirit and began to 

speak with other tongues, as the Spirit was giving them 

utterance. Now there were Jews living in Jerusalem, devout 

men from every nation under heaven. And when this sound 

occurred, the crowd came together and were bewildered 

because each one of them was hearing them speak in his own 

language. And they were amazed and astonished, saying, 

"Why, are not all these who are speaking Galileans? And how 

is it that we each hear them in our own language into which 

we were born? Parthians and Medes and Elamites, and 

residents of Mesopotamia, Judea and Cappadocia, Pontus 

and Asia, Phrygia and Pamphylia, Egypt and the districts of 

Libya around Cyrene, and visitors from Rome, both Jews and 

proselytes, Cretans and Arabs we hear them in our own 

tongues speaking of the mighty deeds of God. And they all 

continued in amazement and great perplexity, saying to one 

another, What does this mean? But others were mocking and 

saying, they are full of sweet wine”. The New Testament 

Ecclesiology or the doctrine of the Church is not only a very 

important matter, it is also remarkably clear in spite of the 

prevalent neglect and confusion over the subject. The 

doctrine of the Church is not to be connected strongly with the 

doctrine of the gathering of the children of Israel in the Old 
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Testament.  The term church takes on a new aspect, because 

of its relation to the Lord Jesus in his saving work. It is 

apparent that the Lord is the one who began the teaching on 

the doctrine of the Church in the New Testament. He said, 

"Upon this rock I will build my church”. and "I am building it," 

as if it had been being constructed through the Old Testament 

time, but "On this rock, I will build," future, "my church”. As 

F.F. Bruce has said, the term church takes on a new aspect 

because of its relation to the Lord Jesus Christ and his saving 

work. The term church refers to both the local church and the 

Universal Church. When the term invisible is applied to the 

Church the reference is to the body of Christ in her spiritual 

essence, that is the body of true believers. When the term 

visible is applied to the Church, it is referencing the local 

churches. But when discussing the Invisible Church, this 

references the body of believers conceived of as bound 

together in a spiritual unity, whether in heaven or on earth.  

 

There is an Invisible Church composed of all the believers in 

Christ, whether in heaven or on earth—the family of God. But 

it has its visible manifestation in various places in the doctrine 

or in the local churches. The birth or the historical origin of the 

Church presents differing perspectives about the origin of the 

local church or the Church. Furthermore, the Lord Jesus 

Christ conducted the relationship between himself and the 

apostles, that suggests that there is some organisation, and 
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that would be the beginning of a church. However, it is only in 

the budding stages, because there was no equipment for the 

work of the ministry until after the Holy Spirit came and to 

which the Church offices were appointed by the local 

churches. Therefore, before the cross there was the prenatal 

period of the Church. Nevertheless, it can be called the 

Church. Thus, the Church is composed of all believers from 

all times, but in a special sense it was in the budding stages 

only before the time of the cross and Pentecost and 

afterwards it comes to full flowering.   

 

The Ecclesia.  

The Day of Pentecost was formed from individuals who were 

primarily Israelites at that time. The Church began as a Jewish 

body of believers. They came from the four corners of the 

earth, but they were there because of the Jewish feasts. They 

were there because of Passover and Pentecost; 

consequently, the early church was Jewish.  The apostles 

were members of Israel, and when they were formed by the 

Holy Spirit into the Church, using the term proleptically, it was 

a beginning in Israel, so that the Church has its roots in Israel. 

Its Gentile character was a development that can be traced 

through the Book of Acts, and from the standpoint of history, 

it can be added to that by writing other chapters to the Book 

of Acts without scriptural authority in explanation of the works 

of God as manifested throughout the years gone by since the 
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time of the Book of Acts. The Bible describes the Church as 

the body of Christ, Ephesians 1:22-23, "And He," Christ, "put 

all things in subjection under His feet, and gave Him as head 

over all things to the Church, which is His body”. Notice, the 

Church is the body of Christ, "Which is his body the fullness 

of Him who fills all in all”. Therefore, the Church is the body of 

Christ—Colossians also says the same thing. Other passages 

of Scripture seem in harmony with it. The Church is entered 

by the baptism of the Holy Spirit, 1 Corinthians 12:12-13, the 

apostle wrote, "For even as the body is one and yet has many 

members, and all the members of the body, though they are 

many, are one body, so also is Christ. For by one Spirit," this 

could be rendered in one Spirit, and there would be a little shift 

in the way in which this is described, but no essential 

difference in meaning. "For by one Spirit we were all baptised 

into one body”.  

 

There is good justification for believing that Christ is the 

baptiser through the Spirit, but that will not affect the point. 

Whether Jews or Greeks, whether enslaved or free, everyone 

was made to drink of one Spirit. The statement in verse 13, 

"For by one Spirit we were all baptised into one body”. The 

Church is the body of Christ, and so the apostle says 

everyone enters that body by the baptism of the Holy Spirit. 

"For by one Spirit we were all baptised into one body”. Thus, 

if the one body is the Church and if everyone enters it by the 
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baptism of the Holy Spirit, then everyone enters the Church 

through the ministry of the Lord in the Spirit, uniting each 

person to himself and to other believers.  

 

Old Testament Church? 

The Church is the body of Christ and it is entered by the 

baptism of the Holy Spirit. The Church was future from the 

time of Christ’s pre-cross ministry. In Matthew 16:18, "I also 

say to you that you are Peter, and upon this rock I will build 

My church; and the gates of Hades shall not overpower it”. 

Notice the future tense, "I will build my church”. If the Church 

was already in existence, the Lord would say, "I am building 

my church," or "I have been building my church".  

 

Matthew 16:18, is the first reference to the word, “church” to 

be mentioned in the New Testament. The word only occurs 

two other times in the four gospels, and the two other times 

are in Matthew 18:17, "If he refuses to listen to them, tell it to 

the church; and if he refuses to listen even to the church”, 

these are the two occurrences, so there are three in all of the 

gospels, "let him be to you as a Gentile and a tax gatherer". 

Should Matthew 18:17 be interpreted, with its two-fold 

reference to the term church, to Genesis 3:22, Genesis 12, or 

the other places in the Old Testament where a believer is 

mentioned, or should it be interpreted in the light of Matthew 

16:18? In Matthew 16:18, Jesus said he would build His 
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church (it's in the future). In Matthew 18:17, He talks about 

discipline in that church. Is He talking about a church in the 

past? No, He's talking about discipline in that church, which 

He will build. He was providing further information concerning 

that church, which is still future. Thus, the disciplinary 

reference in Matthew 18:17 is a reference to the Church of the 

future, not to be misinterpreted with any notion of a pre-

church. The Church was future from the time of the Lord's pre-

ascension ministry.  

 

In Acts 1:1, "The first account I composed," Luke says, 

"Theophilus, about all that Jesus began to do and teach". 

Take note he says began, because the Lord is still doing and 

teaching through the apostles in the Book of Acts. That is the 

perspective from which Luke writes in Acts 2:2-5, "Until the 

day when He was taken up to heaven, after He had by the 

Holy Spirit given orders to the apostles whom He had chosen. 

To these He also presented Himself alive after His suffering, 

by many convincing proofs, appearing to them over a period 

of forty days and speaking of the things concerning the 

kingdom of God. Gathering them together, He commanded 

them not to leave Jerusalem, but to wait for what the Father 

had promised, "Which," He said, "you heard of from Me; for 

John baptised with water, but you will be baptised with the 

Holy Spirit not many days from now”.  
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Summation. 
i. It has been said the Church is the body of Christ. It has 

been said the Church is entered by the baptism of the 

Holy Spirit.  

ii. The Lord said the Church is future, from the days of 

His pre-ascension ministry, from His incarnate 

ministry.  

iii. Since the baptism of the Holy Spirit is still a future 

thing, the Church is future from the time of the Lord's 

pre-ascension ministry. 

iv. If the Church is entered by the baptism of the Holy 

Spirit and the baptism of the Holy Spirit has not 

occurred yet, as the Lord says, there is no church yet.  

v. Therefore, the Church was born on the Day of 

Pentecost. Acts 2:1-4, notes “You shall be baptised 

with the Holy Spirit not many days hence". That was 

the Lord's addition to the word of John the Baptist in 

Matthew 3:11.  

vi. He was interpreting the time. John said, "He will 

baptise you with the Spirit and with fire”. Thus, in Acts 

1:5, "It's going to occur not many days hence”. Hence, 

he's giving further chronological information.  

 

The Day of Pentecost was the fulfilment of an Old Testament 

feast—a “Leviticus typology” as this was the feast of the 

Weeks. The Holy Spirit came on the Day of Pentecost not 

because they were all together in one place, all united, with 
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one another without any scrapping going on among them at 

all. Pentecost came because it was the fulfilment of Scripture, 

even if there had been nobody in Jerusalem, and if the temple 

area had been only the one person, the Holy Spirit would have 

come. He was supposed to come on Pentecost, according to 

the Old Testament chronological program. He would have 

come. He did not come because they were there, united, 

praying through down at the altar, for the time had come and 

it was the time that is of greater importance.  

 

What are the Fundamental features of Pentecost?  

It was the day of the inauguration of a new age when the Holy 

Spirit came in the fullest sense. In John 7:37-39, "Now on the 

last day, the great day of the feast, Jesus stood and cried out, 

saying, if anyone is thirsty, let him come to Me and drink. He 

who believes in Me, as the Scripture said, from his innermost 

being will flow rivers of living water”. John adds these words, 

writing from the perspective of 95 AD or so he says, verse 39, 

"But this He spoke of the Spirit, whom those who believed in 

Him were to receive; for the Spirit was not yet given, because 

Jesus was not yet glorified”. There could come no gift of the 

Spirit until the Lord had been glorified. So, it was the 

inauguration of a new age, the age of the Spirit, the age in 

which the Spirit was given. It was the birthday of the Church. 

The new birth brings everyone into the family of God—the 

baptism of the Holy Spirit brings everyone into the Church of 
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God. There is a new order of life in humanity. From now on 

Christ is the believer's life. Everyone has the permanent 

indwelling of the Holy Spirit from Pentecost onwards. There is 

evidence of permanent indwelling of any individual in Old 

Testament times. It was a day in which they experienced the 

filling of the Spirit. There is reference to the filling of the Spirit 

previously. For the Spirit came upon individuals and endued 

them with power to perform certain tasks. It was a day of 

tongue speaking. As seen in verse 4 and verse 8 and verse 

11 from the Acts account, to speak in tongues was to speak 

in known tongues and dialects, from where the English dialect 

comes from. It really means a language, but it was always a 

spoken language, a known language.  

 

The miracle was that men who had never studied the 

language were able to speak it. It was the inauguration of the 

reversal of Babylon. At Babylon, God confounded the 

language so that there was a confusion of tongues. On the 

Day of Pentecost, he gave indication that by virtue of the 

coming of the Holy Spirit, there would be a program that would 

ultimately lead to the fulfilment of the purpose of God in which 

there would be gathered one people of God who shall 

ultimately all speak the same language of the new Jerusalem. 

So, on the Day of Pentecost there was the inauguration of the 

reversal of Babylon. Thus, it is through the ministry of the Holy 

Spirit that this unified body shall be brought out of humanity to 
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glorify God. The Church begins as a speaking church and it's 

always a speaking church. He describes what was happening 

in Cornelius' house when he got to Jerusalem. He says in 

verse 15 of chapter 11, "And as I began to speak," …isn't that 

typical of a preacher? He's giving his introduction. He had a 

message prepared. He had plenty of time from his traveling 

from down in the southern part of the land up through 

Cornelius' house to prepare a message. And he spoke his 

introduction, but unfortunately gave the gospel, and that's all 

the Holy Spirit needed was the gospel. So, he said, "Peter 

step aside, we've had enough now”. He said, "As I began to 

speak," he said, "to him give all the prophets witness that 

through his name whosoever believeth in him shall receive 

remission of sins”.  

 

The Holy Spirit said, "That's enough. Step out. Step back 

Peter”. "As I began to speak, the Holy Spirit fell upon them 

just as he did upon us at the beginning”. So, he's identifying 

what happened in Cornelius' house with Pentecost. And it’s 

remembered the word of the Lord, how he used to say, “John 

baptised with water, but you shall be baptised with the Holy 

Spirit. If God therefore gave to them the same gift as he gave 

to us, also after believing on the Lord Jesus Christ, who was 

I that I could stand in God's way”. In other words, Peter says, 

"Look, what happened in Cornelius' house is the same thing 

that happened to us in the beginning, and what was it that 
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happened to us on the Day of Pentecost? Why, it was the 

fulfilment of our Lord's words that John would baptise us with 

the Holy Spirit”. So, in chapter 11 Peter says that the baptism 

of the Holy Spirit occurred on the Day of Pentecost. If the 

baptism of the Holy Spirit first occurred on the Day of 

Pentecost and the Church is the body that is entered by the 

baptism of the Holy Spirit, then the Church began on the Day 

of Pentecost. If there was nothing else, no information about 

this, what would be expected in the Book of Acts? It would 

expected, after these prophetic references to the Church in 

the whole of the four gospels, to find the word church 

becoming very common, wouldn’t it? That's exactly what 

happens.  

 

When reading the Book of Acts and reading the history of the 

body of believers, they start using the term church now. Why? 

Because the Church had come into existence on the Day of 

Pentecost, that's why verse 47 of Acts chapter 2 says, 

"Praising God and having favour with all the people. And the 

Lord added to the Church daily such as should be saved”. 

Yes, notice, "And the Lord added to the Church daily such as 

should be saved”. If reading a New Testament, a Greek New 

Testament or a version that is a modern translation, it is 

noticed the term church is not found there in the older 

manuscripts. The reference to the word church is found in 

Acts 5:11. "And great fear came over the whole church, and 
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over all who heard of these things”. So, the Church's 

existence—seventh—is referred to shortly after Pentecost in 

Acts 5:11. The Church existed before the Day of Pentecost, 

otherwise there would have been nothing to which those 

converted on that day could have been added. Doesn't it say 

in Acts 2: 47, "Praising God and having favour with all the 

people And the Lord was adding to their number day by day 

those who were being saved”.  

 

What was the adding? It's possible that Luke meant, when he 

wrote this, they were added to the Lord, because the baptism 

of the Holy Spirit is that which unites everyone to him. He was 

adding to their number, day by day, those who were being 

saved—adding them to the Lord. But he probably means that 

they were added—well, to whom? He's been describing 

what's been going on after the Day of Pentecost. He's saying 

they began selling their property and possessions. They were 

sharing them with anyone who might have need, and day by 

day continuing with one mind in the temple and breaking 

bread from house to house. They were taking their meals 

together with gladness and sincerity of heart, and the Lord 

was adding to their number day by day. The adding is not to 

a previous church. The adding is to the group who were 

formed into the Church on the Day of Pentecost when the 

Holy Spirit came. He's talking about the continuation of the 

progress of the Church. And it is the adding of later believers 
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to the initial believers. The conditions upon which a person 

becomes a member of the Church are that one must have 

experienced the new birth and received the baptism of the 

Holy Spirit. The foundation of the Church is Jesus Christ 

Himself. And that, of course, is inclusive of His work for He is 

what He is because of what He has done. He is the foundation 

of the Invisible or Universal Church. And he is the foundation 

of the local church as in 1 Corinthians 3:11.  
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3. The Local Church: Its Organisation 
 

1 Timothy 1:16 

The apostle Paul writes, "It is a trustworthy statement, if any 

man aspires to the office of overseer, it is a fine work he 

desires to do”. The term office is not found in the original text 

here. It is an attempt to translate a Greek word, which means 

something like "oversight" and not office of overseer. Verse 2,  

"An overseer, then, must be above reproach, the husband of 

one wife, temperate, prudent, respectable, hospitable, able to 

teach, not addicted to wine or pugnacious, but gentle, 

peaceable, free from the love of money.  

 

He must be one who manages his own household well, 

keeping his children under control with all dignity (but if a man 

does not know how to manage his own household, how will 

he take care of the Church of God?), and not a new convert, 

so that he will not become conceited and fall into the 

condemnation incurred by the devil. And he must have a good 

reputation with those outside the Church, so that he will not 

fall into reproach and the snare of the devil. Deacons likewise 

must be men of dignity, not double-tongued, or addicted to 

much wine or fond of sordid gain but holding to the mystery of 

the faith with a clear conscience. These men must also first 

be tested; then let them serve as deacons if they are beyond 

Women must likewise be dignified, not malicious gossips, but 
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temperate, faithful in all things. Deacons must be husbands of 

only one wife, and good managers of their children and their 

own households. For those who have served well as deacons 

obtain for themselves a high standing and great confidence in 

the faith that is in Christ Jesus. I am writing these things to 

you, hoping to come to you before long; but in case I am 

delayed, I write so that you will know how one ought to 

conduct himself in the household of God, which is the Church 

of the living God, the pillar and support of the truth. By 

common confession, great is the mystery of godliness: He 

who was revealed in the flesh, was vindicated in the Spirit, 

seen by angels, proclaimed among the nations, believed on 

in the world, Taken up in glory”.  

 

After a brief consideration of the nature of the Church, 

including a study of the usage of the term church in the Bible, 

turn to the subject of the birth of the Church. It’s been 

concluded from this study so far that the term church, which 

finds its principle definition from the New Testament, refers to 

both the local church and the Universal Church. The term 

Universal Church is meant the whole body of believers. The 

term local church is meant a group of believers who meet 

regularly in one locality. The functions of the Church in the 

world to outsiders and to insiders, that is to those who are not 

believers and then those who are believers, for the ministry of 

the Church is to itself in edification. Even to the angelic world, 
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God says he desires to make known his manifold wisdom to 

principalities and powers and heavenly places. Ephesians 

3:10, shows that Angels are learning something, about the 

grace of God as they perceive what he does in individual lives. 

In the previous chapter, stress was laid upon the fact that the 

birthday of the Church was the day of Pentecost. And it was 

shown that one enters into the Church by the baptism of the 

Holy Spirit, that that baptism of the Spirit did occur on the Day 

of Pentecost and from that time the Church had its beginning.  

 

The Lord Jesus promised that he would build his Church. On 

this confession, noting that He is the Messiah, the Son of the 

living God, and confirming it is He who will build the Church. 

The term church only occurs three times in the whole of the 

gospels. And those three times are in the Gospel of Matthew. 

Once in chapter 16, verse 18; and then again in chapter 18, 

in one verse twice, in which reference is made to discipline 

within this future body that he had promised in chapter 16, 

verse 18. The importance of this aspect of this general 

subject, Ecclesiology is surely now quite clear, but once 

again, there are reasons why it is important to study the 

doctrine of the local church. It cannot really be said, from the 

Bible, that the primary purpose of God in this age is the 

building of the Church. That is not really specifically stated, 

but a lot of people do say that. They do say that the Church is 

the primary purpose of God in this age. However, it is one of 



 

 32 

the primary purposes, and to that extent it can go along with 

the importance of the Church in this age. Surely when the 

Lord says, "I will build my church," and then when the Book of 

Acts emphasises the importance laid upon the local bodies of 

believers as the gospel went out over Jerusalem, Judea, 

Samaria, and to the uttermost parts of the earth, and then add 

to that the ministry of the Apostle Paul who wrote to the 

Churches, and conclude with the Book of Revelation in which 

the Lord gives again seven messages to the Churches… You 

surely can say it is one of the primary purposes of God in this 

present age. So, the local church is important, and its 

importance should never be discounted. That's often done.  

 

Sometimes Christians say, "The important thing is not 

Churchianity, but Christianity”. This kind of disjunction 

between Christianity and churchianity, if it means churchianity 

is just playing at church, then of course it’s understood that is 

not something that the New Testament is very favourable to. 

But if it means trying to play off Christianity against stress on 

the Church, that disjunction is not in the Bible at all. If the goal 

is to be true to Christianity, there must be, as a very important 

part of the Christianity life, a relationship to the local church 

that the local church should loom large in each life and 

thought. The building of the Church is important in the sight of 

God. It's important in the sight of Jesus Christ and the Holy 

Spirit. And it should be important to everyone. The work of 
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Christ is directly related to the local church. For example, in 

Acts 20:28, a passage that will also be looked at later on, 

because it has to do with the appointment of elders by God. 

"Be on guard for yourselves and for all the flock, among which 

the Holy Spirit has made you overseers, to shepherd the 

Church of God which He purchased with His own blood”. And 

there is a great stress that rests upon the fact that the Church 

has come into existence by the purchase of God. And then in 

Ephesians chapter 5 and verse 25 read that the Lord Jesus 

loved the Church and gave himself for it. So, the local church 

is directly related to the work of the local church in redemption.  

 

It is also the "pillar and support of the truth," as just stated in 

the Scripture reading. That means the local church is the 

defence of the body of the truth. It is from the local church that 

the defence of the truth of God should proceed. If the defence 

of the truth rested ultimately upon the local church, one would 

be in a bad way. But God has determined that the tools, the 

means by which his truth is defended in the present day—the 

means is the local church—is the pillar and the ground of the 

truth. And those words do not mean that the Church is that 

upon which the truth stands, but that the Church is the bulwark 

of it in that she is commissioned to defend that truth. 

Therefore, the Church is important because it is the defence 

of the truth. And Paul, of course, suffered many things for the 



 

 34 

Church and considered his greatest sin the persecution of the 

Church.  

 

But what is a local church?  

A local church is a congregation of professing believers, 

professing because it is possible for those who do not really 

possess Christ to be in a local church. That seems evident 

from several places in the New Testament. A local church is 

a congregation of professing believers in Christ. Incidentally, 

if someone doesn’t profess to believe in Christ, then the New 

Testament says they are not a local church. That's why a 

Unitarian meeting is not a church in the biblical sense. They 

do not believe in the deity of Christ. They do not believe in the 

trinity. And while they like to trade on the Christian truth of the 

Church by saying "the Unitarian church" they are not a church 

according to the biblical teaching. The Mormon church is not 

a church according to the biblical teaching, for the same 

reasons. The Church is a congregation of professing believers 

in Christ, that is in Christ as the Son of God, coequal with the 

Father and Spirit, meeting regularly in one locality under the 

oversight of elders. The text that says, "Where two or three 

are gathered together, there am I in the midst" is in the context 

of discipline. And what he is simply saying is that when the 

Church gathers together, be it a very small church, the power 

of God in discipline is there. So, people that gather together 

in one locality regularly just to study the Bible, they are not a 
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church. The local church is composed of believers in Christ 

who meet regularly in one locality under the oversight of 

elders. It is possible to have a church without elders. Because 

when the apostles founded the earliest churches, they were 

founded without elders. But after they founded the churches, 

they quickly went out and appointed elders in them. So, there 

was a transitional stage in the local church, and this definition 

means—the ultimate of the mind of God—a local church 

should have the oversight of elders. With deacons and gifted 

men, the gifted men are not necessarily elders or deacons, 

but they might be. The gifted men are the men with gifts of 

utterance. However, all believers have spiritual gifts, some of 

utterance and some of other forms, non-utterance gifts. The 

last clause is important, observing the ordinances and 

continuing in the apostles' doctrine. So, a group of people who 

meet together regularly in once locality to study the Bible: not 

a church. But if they should have elders and deacons, and if 

they should observe the ordinances of the Lord's Supper and 

baptism, then they would be a local church. Of course, it’s 

assumed they continue in the apostles' doctrine. That's 

important.  

 

The Bible does not teach Denominations.  

This does not mean that every denomination is an unbelieving 

instrument. That is not true. But so far as the Bible is 

concerned, there is no support for division within the body of 
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Christ. When people are members of a denomination they 

are, strictly speaking, in a position in which they are denying 

the oneness of the body of Christ. So, if they are Baptists they 

are saying that they are a part of the body of Christ. If they 

say that they are Presbyterians, they are dividing the body. If 

they say that they are Pentecostals, they are dividing the 

body. It is best to be members simply of the body of Christ 

and not take denominational names. On the other hand, the 

local churches ideally are not independent. This means that 

there is some organisation or hierarchy over the local 

churches that are scriptural. There was no organisational 

hierarchy over the Churches of the New Testament. But it 

could not be said that they were independent churches, 

because they were interrelated with one another. The unity 

that they had was manifested in the fact that they had 

common doctrine and common practice, and they were the 

common product on the human level of the ministry of the 

apostles and their associates. So, they were not independent 

churches in the sense that they had no relationship with 

others. One of the evidences of that is when one man 

travelled from one locality to another in the early days of the 

Church; he took a letter of commendation. If a man was a 

member of the church in Jerusalem, they would send a letter 

with him, if he went to the church at Antioch, commending him 

to the fellowship of the saints in Antioch. They recognised that 

they were all members of the Universal Church. So, they didn't 
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conceive of themselves as being independent in the sense of 

no relationship to others. But they were independent in the 

sense that they did not have any hierarchy over them. They 

were not ruled by any other body.  

 

The Proof of Organisation.  

There are evidences of organisations in the New Testament 

churches such as the church had officers who cared for the 

ministry and work of the church. The church had officers who 

cared for the ministry and work of the church. And second, the 

church met at appointed times. That passage, Acts chapter 

20, verse 7 says, "On the first day of the week when the 

disciples came together to break bread…" So, evidently it was 

their custom to meet on the first day of the week. The apostle 

refers to that in 1 Corinthians chapter 16, too. He speaks 

about the first day of the week as the time when they would 

lay by themselves certain monies, which they gave for the 

work of the Lord through the Church.  

 
The Church met at Appointed Times.  

They met on the first day of the week, because it was the day 

of the resurrection. It was the day when the Lord appeared to 

them. John 20 mentions several of these appearances, and 

they were on the first day of the week. So, associated with the 

first day of the week was the resurrection. And since the early 

church believed very strongly in the risen Christ, it was natural 

for them on the pattern of his appearance to hem, since he 
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met with them in the local bodies as they met. He's the one 

who walks in the midst of the lamp stands, the Book of 

Revelation says. It was only natural then that they should 

begin to meet on the first day of the week; a great testimony 

to the resurrection of Christ, because these Jewish men had 

for generations been meeting on the seventh day, not the first 

day. So, the very change itself marked a confession of faith 

on their part. The church met at appointed times.  

 

The Churches Exercised Discipline.  

Discipline goes with order, organisation. They exercised 

discipline in order that the meetings not become chaotic, and 

the life of the church not become chaotic. They could not 

prevent someone from standing up in the meeting and saying 

something that was out of order. That is evident, because the 

apostle gives instructions in 1 Thessalonians 5. He says, 

"Despise not prophesying". Some had gotten up and said 

some things that some of the people did not like. And he 

warned them, "Do not despise prophesying, but prove all 

things, and hold fast that which is good". Evidently, people 

were saying things that were not so good in the meeting. And 

their responsibility was not to quench the Spirit, but allow the 

manifestation of the gifts, but get to the place where you could 

prove all things by the word of God and hold fast to that which 

is good. If chaos came to the meetings because of the 
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utterances of some, it was the responsibility of the elders to 

do something about it.  

 

The Churches Regulated their Meetings. 

The Apostle Paul gives instructions in 1 Corinthians 14, about 

the exercising of spiritual gifts, speaking in tongues, using the 

gift of prophecy. They were to be done decently and in order. 

And that is a reflection of organisation in the local church. The 

churches collected and dispensed money. The collection and 

dispensing of the money in the early church was primarily the 

historical occasion of sending money to the poor in 

Jerusalem. That was probably simply a pattern of the kind of 

work that they engaged in. But it does indicate that there was 

organisation in the local church. There are probably many 

other things that would indicate organisation.  
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System of Government by a Body of men called Elders.  

The Greek word is presbuteros, which means literally "an old 

man" or an elder.  All elders are ruling elders, but some are 

also teaching elders. This is based on, 1 Timothy 5:17, where 

the Apostle Paul writes some words that have importance for 

elders. "The elders who rule well are to be considered worthy 

of double honour, especially those who work hard at 

preaching and teaching," or, especially those who labour in 

the word and doctrine that the Authorized Version renders it, 

"Let the elders who rule well be considered worthy of double 

honour". That is, not only that they have honour, but that they 

be given financial support for some of the elders in the local 

church devoted themselves completely to the ministry of the 

local church. They may have had some work on the side that 

they carried out. They may have been a carpenter or some 

kind of professional worker, but they gave a lot of their time to 

the local church. For the apostle says, if they have ruled well, 

they should be worthy of double honour, financial 

remuneration. People cannot be dogmatic about that: 

"especially those who work hard at preaching and teaching". 

So, some of them were engaged in teaching as well as ruling. 

It's on this basis that it is said there were two kinds of elders. 

All elders were ruling, but some might be called teaching 

elders. It is assumed that means that they had the gift of 

teaching or the gift of pastor teacher, which would qualify for 

this description of them.  
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Elected to Office by the People.  

According to some local churches, the ministers are elected 

to office by the people and become their representatives. 

There are some limitations to this, but generally speaking that 

is the way it is done. So, the sheep elect their shepherd in a 

democratic structure. That, in itself, ought to show that it's 

probably not scriptural. There is no indication in the New 

Testament of any congregation of believers electing their 

elders or leaders, but that is the way that it is done in most 

churches now. There are some local churches which there 

exists a graduated system of church courts. Theoretically they 

have charge over the churches. Then there is a synod, usually 

state wide, in which ministers come and others come for a 

wider body and a wider discipline. And finally, once a year the 

general assembly of the church meets. The local churches, 

and others sending representatives both of the teaching 

elders and the ruling elders and that is the ultimate court of 

the denomination, and all decisions made there are required 

to be carried out by every local church.  

 

Congregational Church Polity.  

Congregational church polity is democratic in its nature. In 

Congregationalism autonomy exists in the local church. 

However, there are various ways by which committees of the 

convention can exercise forms of control. But ideally the local 

church has autonomy, and therefore the churches are 
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democratic as a government. Two types of leaders are 

recognised, the pastor and the deacons.  Some of the 

churches also have trustees who have responsibilities with 

regard to the property. The pastor is the elder in the church. 

This makes for an autocratic form of government if this should 

be carried out to its logical conclusion, because discipline is 

committed into the hands of the elders. And if there is one 

elder in the local church, he has disciplinary power, and so he 

is a ruler of the whole congregation by definition. In practice, 

this is not too often carried out; however, there are some who 

have sought to do it. Deacons are elected by the congregation 

and they exercise the oversight over the life of the body. "This 

theory of popular government," Berkoff says, "making the 

office of the ministry all together dependent on the action of 

the people is certainly not in harmony with what we learn from 

the word of God".  

 

The principles of scriptural church organisation and authority. 

These are the leading features of scriptural church 

organisation and polity and authority. First of all, in the local 

church Jesus Christ is the head. The headship of Jesus Christ 

in the local church is of great importance. The authority rests 

ultimately with him.  Secondly, authority rests with the word 

and the Spirit, the word of God and ultimately as the Holy 

Spirit teaches the word of God to the saints, and finally, with 

the elders of the local body. This authority of the elders is 
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derivative and representative. That is, they are shepherds 

under Christ, subordinate to that of the Lord and the Spirit, 

subordinate to the word of God. It is possible for the elders to 

be wrong, of course. It is possible for them to disobey the 

Lord. And so, the ultimate authority rests with the Lord, with 

the word, with the Spirit, and the elders are responsible; but 

they are the representatives of the Lord and must be yielded 

to as long as they are in harmony with the word of God. The 

pattern of the subjection of a wife to a husband is that kind of 

pattern. The wife should be subject to the husband as long as 

he is subject to the word of God. And the state should be 

obeyed as long as the state is in harmony with the word of 

God. The elders should be obeyed as long as they're in 

harmony with the word of God. But when the elders get out of 

step with the word of God, it is the responsibility for the saints 

to bring it to the elders' attention and to press for that which is 

harmonious with the word.  

 

The Structure of Local Church Organisation.  

Remember, the Lord is the invisible head of the church. This 

is referencing the local church, now, and its structure on earth. 

Another important thing, the term office is not really found in 

the New Testament teaching on the church.  
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Title and Position are Avoided.  

The important word is function; for example, it's all right to use 

the term "the office of elder" or the "office of deacon," but 

strictly speaking they are not called "offices" in the New 

Testament. There is no term for office that is used with 

reference to them. In the Greek text there are a number of 

terms for office, different kinds of office. These terms used in 

the New Testament are never applied to elders and deacons. 

It's almost as if the New Testament writers studiously avoided 

the use of the term office, because that might give the 

impression that an elder or a deacon in the local church was 

to be equated with the mayor of the city or that city manager 

or something like that. The stress in the New Testament is 

upon the office of elder and the office of deacon as functions 

of men appointed by God to serve in the local church. The 

elders and the deacons should never feel that they are lords 

over the flock of God, for they are always servants among and 

in the flock.  

 

The Congregational Body.  

What's the origin of membership in the local church? 

According to the New Testament, a person becomes a 

member of the local church when he believes in Jesus Christ, 

is baptised, and begins to meet with the saints. It is the work 

of the Holy Spirit in bringing one into the possession of the life 

that characterises the members of the church. The pattern by 
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which one becomes a member is belief, baptism, regular 

meeting with the saints, sitting at the Lord's Table, and having 

fellowship with him. Go through the New Testament; this 

seems to be the pattern. Perhaps one could become a 

member in some different way, but that's the general picture 

given by the New Testament.  

 

What about Membership Rolls?  

The New Testament is absolutely silent regarding a 

membership roll. There are people who think a church cannot 

operate if there is no membership roll, and some go to the 

great extents of recording the congregants giving and even 

providing reminders should they default on a payment. These 

are mere forms of control which could bless or curse the 

church if not done in the interest of the church.   
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4. The Local Church: Its Ordinances 
 

Acts 2:41 & 47 

In the context of the passage, Acts 20:17, the Apostle is 

meeting with the Ephesians elders and it states: “and from 

Miletus he sent to Ephesus and called to him the elders of the 

church". Notice the expression, “the elders of the church”. In 

verse 28, he is speaking to the same group that he has called 

elders in verse 17: "Be on guard for yourselves and for all the 

flock among which the Holy Spirit has made you overseers (or 

as the Authorized version has it as bishops) to shepherd the 

church of God which he hath purchased with his own blood". 

Therefore, it is clear that in verse 17 he calls them elders, but 

in verse 28 he calls them bishops. Titus 1:5 notes, "For this 

reason I left you in Crete that you might set in order what 

remains and appoint elders in every city as I directed you". 

Titus was an apostolic representative, so he appointed them 

under the apostles’ jurisdiction. "Appoint elders in every city 

as I directed you; namely if any man be above reproach the 

husband of one wife having children who believe not accused 

of dissipation or rebellion".  

 
Considerations. 

The phrase, “having children who believe,” is a mistranslation 

of the New American Standard Version. It is not required that 

an elder have believing children; and it's a sad translation, 

because a simple examination of the concordance of the use 
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of the adjective pistos in the pastoral epistles would have 

made it very plain that the word does not mean believe. 

Instead, it means trustworthy, that is reliable children, children 

under the control of their parents, not believing. And it's sad 

because people often make great points over the fact that 

there should not be an elder in the church whose children are 

not believers, but that is not the meaning of this passage. It 

means that his children should be in subjection to him, 

because if he cannot control his children he cannot control the 

local church. But the question of the belief of children… that's 

another matter, and that ultimately is the responsibility of God 

the Holy Spirit. So, a man may be an elder who has a child 

who is ten years old who has not yet come to faith but, 

nevertheless, is a child who is in subjection and in obedience 

to his father. Verse 7: "For the overseer". Take note of verse 

5—he is called an elder, but in verse 7 he is called an overseer 

or a bishop. Therefore, from these passages it is clear that the 

term elder is the same as the term bishop or the bishops are 

elders and the elders are bishops and there is no justification 

for a separate office of bishop according to the New 

Testament. Why the two names? In the case of the term elder, 

the dignity of the office is stressed—he should be a mature 

man with the faith an elder. On the other hand, why the term 

bishop? Bishop is a term that refers to oversight; oversight is 

a function or the duty. Hence, the term elder stresses the 

dignity of the office and the term bishop stresses the duty that 
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the officer performs. Second: The Identity of the Terms: The 

elders equal the bishops, or the bishops equal the elders, is 

an interpretation that even the Anglicans agree is the teaching 

of the New Testament. Third: Their Plurality: It is the 

contention of some people that the elder is only a single office 

in the church. That means that in the idea New Testament 

church there should be one elder—that man being the pastor 

of the church. The New Testament again does not support 

that idea; it supports the idea of a plurality of elders in the local 

church. Read Paul's word to the Philippians in the very first 

verse of the epistle. Paul and Timothy bond servants of Christ 

Jesus to all the saints in Christ Jesus who are in Philippi, 

including the overseers and deacons. Notice the plurality of 

the officers in the church. There are overseers or elders and 

there are deacons. John the Baptist—theologian—admitted 

the plural eldership existed in many New Testament 

churches, although he denied the necessity of a plural 

eldership. But what about the passage in 1 Timothy 3:2? Let's 

take a look at that, because this passage has been thought to 

teach that there should be just one elder in each church and 

that man the pastor of the church. First Timothy 3:2 reads: "It 

is a trustworthy statement that if any man aspires to oversight 

it is a fine work he desires to do. An overseer then”. Notice “if 

any man aspires” and in verse 2, "An overseer then". So, here, 

the singular—does this suggest that there should be simply 

one elder in the church? Well, the singular overseer is a 
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generic term. "It's a trustworthy statement if any man aspires 

to oversight, it's a fine work he desires to do, an overseer". He 

does not mean that there is only one, he simply begins to talk 

about the office and he naturally speaks of it in the singular—

it is what is called generic. That means it is a singular that 

refers to a kind of person. That's a recognised use of the 

singular in the Greek New Testament. In chapter 5, it was the 

apostles’ custom and in this very epistle it can be found. In 

verse 3, he says, "Honour widows who are widows indeed but 

if any widow…” notice that he's used the plural, but now he 

speaks generically, “if any widow has children or 

grandchildren let him then practice piety". So, it was 

customary for the apostle to use the generic singular and 1 

Timothy 3:2, does not suggest that there should be just one 

elder in the church. Elders exist in the plurality in Philippians 

1:1 and 1 Thessalonians 5:12. It is the opinion of some that 

the idea of one elder in each church is supported by affirming 

that when the apostle speaks of elders he's talking about 

different groups that form different churches in one city. For 

example, when he said, "Call for the elders of the Church in 

Ephesus". He's speaking of the elders that come from a 

number of local churches in the area and they could be called 

the elders of the church at Ephesus because they had a 

number of different churches and they had a kind of unity. 

There is no indication in the New Testament of any church 

that had but one elder and yet the plural term is used 
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constantly. In the Thessalonian Epistles the apostle speaks of 

the leadership in the plurality, but it's only been a few weeks 

since he was in Thessalonica and it is assumed that while the 

apostle has been gone, at the most six weeks, there is a 

flourishing group of churches all over the city, which is just 

totally contrary to what is known of the history of the early 

church. The apostle speaks of the plurality of the leadership 

in 1 Thessalonians 5:12 and the other passages also support 

that idea.  

 

Their Functions: What are the Functions of an Elder?  

The functions of an elder are to lead the flock of God, to guard 

the flock of God, to discipline the flock of God. The very idea 

of shepherding, which applies to the elders to “take heed to 

the flock of God over which the Holy Spirit hath appointed you 

overseers to shepherd the flock of God which he hath 

purchased with his own blood”. The very idea of shepherding 

involves government; it involves the leading of the sheep, to 

lead and to guard from false doctrine and to disciple the flock 

when they get out of line. These are the responsibilities of the 

elder of the local church.  
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Their Qualifications. 

Elder qualifications are provided in 1 Timothy 3: 1 -7. One of 

the things that has always interested students is that the 

apostle says they should be blameless. That seems a strange 

thing. An overseer must be above reproach, blameless. In 

what sense can a man be blameless? If speaking about 

blameless in a sense that there should be no manifestation 

sin in his life at all, no one can ever be an elder. Every elder 

is a sinner—there are bound to be certain ways in which he 

manifests that fact. He is the subject of sanctification as long 

as he is living, so in that sense only the Lord is blameless. In 

fact, blameless is the ultimate condition to which everyone 

comes.  

 

Paul says that the people have been chosen, that they should 

be holy and without blame before him in love; but that's when 

they get to heaven, not until then. In this passage, blameless 

is interpreted with reference to its immediate context. He is to 

be blameless with respect to these specific qualifications; that 

is set forth in the context here. For example, if he is a man 

who does not manage his own household well, he is blame 

worthy, as far as the apostle speaks. If he is not able to keep 

his children under control with all dignity, then he is blameless 

in that respect, so he should not be an elder if he cannot 

control his household. But blameless then means blameless 

in these specific requirements the apostle sets forth. The 
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requirements for elders and deacons are minimum 

qualifications. It's not that the elder should have a higher 

standard compared to those who are not an elder. They all 

should have the standard of life set forth in the New 

Testament, but the elder has a minimum standard. He cannot 

be an elder if he does not meet the qualifications set forth 

here.  

 

The Method of Recognition of Elders. 

This is a rather difficult subject, because the Bible does not 

say anything about electing elders. It would be nice if an 

insight into the local church had been provided as they went 

about the job of selecting elders. In the New Testament the 

apostles appointed elders and there are certain qualifications 

set forth for elders. It must be inferred based on the material 

provided, that it is the responsibility of the elders to emerge 

from a congregation. Acts 20:28 said, "Take heed to the 

church of God over which the Holy Spirit hath appointed you 

overseers". This shows that it is God who appoints elders, not 

man. The man may be elected in the local congregation, but 

he is not an elder if God has not appointed him. Furthermore, 

God may have appointed someone an elder and the 

congregation may fail to elect him—that's often happened. 

The key thing is the appointment by the Holy Spirit; if he has 

been appointed by the Holy Spirit, in the light of the New 

Testament, it is sufficient for the work of the local church and 
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guiding the local church. If he has been appointed by the Holy 

Spirit as elder and he meets the qualifications—he would not 

be appointed by the Holy Spirit if he did not meet those 

qualifications—but it is objectively observed in his life that he 

meets the qualifications set forth in scripture, the result will be 

that he will begin to shepherd the saints. Thus, through the 

shepherding of the saints that he engages in, soon it will come 

to the attention for the elders that brother “so and so” has been 

appointed by the Holy Spirit to the office of elder and it is 

manifested in that he is doing the work of shepherding the 

saints. He is leading them, he is guarding them, keeping them 

from false doctrine, concerned with them, and then the elders 

have the responsibility to recognise him publicly as an elder 

and to welcome him to the body of the oversight in the local 

church. So, the key thing is the appointment by the Holy Spirit 

and then the emergence of that man in the congregation by 

virtue of the qualification according to scripture and the 

carrying out of that work in the local church. The New 

Testament teaches about the method of recognition. God 

appoints elders, men recognise them when they meet the 

qualifications and are functioning as such in the local church.  

 

Their Tenure. 

There is no such thing as a rotation system in the New 

Testament. The reason the rotation system arose is because 

people said, "What are we going to do about brother ‘so and 
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so,’ who is on the board of elders and he is not doing the 

work? He's a big problem, he's either grown too old or he's 

grouchy or he just doesn't really qualify. Who's got the nerve 

to tell him?" In a rotation system he could just be rotated off 

after three years. In all these means, the primary thing to be 

done is to follow God's word. The responsibility is to go to 

brother ‘so and so,’ or brother ‘grouch’ and say, “Look, you're 

not measuring up to the office of elder. Either you have to 

straighten up or you will have to come under discipline,” 

because in the 1 Timothy 5, Paul sets forth ways by which or 

means by which the elders themselves are subject to 

discipline. The rotation system arose because of the fact that 

it's unpleasant to carry out discipline at times, but 

nevertheless, it has to be done.  

 

Deacons. 

The deacons are assistants, it would seem to the elders. How 

do they differ from the elders? The word deacon means 

simply “a servant” and when reading through the qualifications 

for deacon in verse 8 through verse 13, notice the absence of 

any governing duties, the absence of any teaching duties and 

the word itself, “a servant,” would indicate that they are 

assistance to the elders. They are not necessarily men who 

are going to be elders. To be a deacon is not necessarily to 

enter into what is to become a proving ground for elders, 

though that might happen; but the deacon is a servant who 
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helps the elders in the work of the local church by freeing the 

elders for the ministry of the word and the carrying out of 

duties that have to do with the edification of the body in the 

scriptures. Therefore, the deacons have supervision under 

the elders of things such as, the property, service in the 

church, many of the details which must be done to have a 

successful ministry of the word of God. The deacons are 

absolutely essential. It is high office in the Lord, it is a spiritual 

office, but at the same time they are assistants to the elders. 

An ordinance is a symbolic right setting forth prior facts of the 

Christian faith and universally obligatory among believers.  

 

How Many Ordinances are There? 

In 1 Corinthians 11:2-23, there are two ordinances: baptism 

and the Lord's Supper. Baptism signifies initiation into Christ 

and into the Church. The Lord's Supper expresses 

continuation in Christ. Baptism symbolises the entrance into 

the body. Sitting at the Lord's Table signifies the continuance 

in the body, in relation to the Lord and in relation to one 

another.  

 

Roman Catholics have Five more Ordinances.  

They have the ordinance of ordination. When a priest is 

ordained that is an ordinance. They have the ordinance of 

confirmation, they have the ordinance of matrimony, they 

have the ordinance of extreme unction, and the ordinance of 
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penance. This is one of the ways in which the Roman Catholic 

Church differed from the Protestant Church in the time of the 

Reformation. Protestants contended that there were two 

ordinances and the Roman Catholics insisted on seven. Now 

look at the ordinance of baptism and consider it in seven 

aspects.  

 

The Adumbration of Baptism. 

Matthew 3 :13 -17,  

"Then Jesus arrived from Galilee at the Jordan coming to 

John to be baptised by him, but John tried to prevent him 

saying, I have need to be baptised by you and do you come 

to me; but Jesus answering him said to him permit it this time 

for in this way it is fitting for us to fulfil all righteousness, then 

he permitted him. And after being baptised Jesus went up 

immediately from the water and behold the Heavens were 

opened and he saw the Spirit of God descending as a dove 

and coming upon him and behold a voice out of the Heavens 

saying this is my beloved son in whom I am well pleased". 

When John baptised the Lord Jesus, what does that signify? 

It was the Lord's identification with the nation Israel in the 

repentance that they should have when the King comes, it 

was his inauguration into his Messianic ministry. That's the 

reason the Father said, “This is my beloved Son in whom I'm 

well pleased,” putting together three great passages from the 

Old Testament, each of which is Messianic. It is also an 
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illustration of the goal of his ministry in the mirror of the cross 

because as the Lord went down into the water and came out 

of the water, he visibly symbolised what he was going to do in 

his ministry as Messiah—he was the suffering Messiah who 

should die. People often say, when they talk about baptism, 

that "We are going to follow the Lord in baptism”. That 

statement should be seriously questioned. They do not follow 

the Lord in baptism only if they simply mean that the Lord was 

baptised and they’re baptised. The Lord was baptised with the 

baptism of John, everyone else is baptised with Christian 

baptism. The Lord Jesus' baptism signified his identification 

with the nation Israel in repentance. It signified his 

inauguration into his Messianic ministry, it illustrated the goal 

of his ministry and his death burial and resurrection. There is 

only a connection between the two. One is not baptised as the 

Lord was baptised. One’s baptism, as stated in Matthew 

20:22, "Jesus answered and said you do not know what you 

are asking for, are you able to drink of the cup that I am able 

to drink of? They said unto him we are able". In Mark 10:38, 

"But Jesus said to them you do not know what you're asking 

for are you able to drink of the cup that I drink or to be baptised 

with the baptism with which I am baptised”.  

Take note that this is a reference to his death. That is evident 

from the context and he is calling it a baptism, so when the 

Lord suffered on the cross it was a baptism. Baptism is a 

death and that's the key to the teaching of baptism. It is not a 
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purification; purification is the result of the baptism. The key 

word is identification with the Lord in his death; so when 

baptised, one is identified with him in his death. Matthew 

28:28, "Go therefore and make disciples of all the nations 

baptising them in the name of the Father, and of the Son, and 

of the Holy Spirit”. This is a kind of progression portraying 

Jesus Christ being baptised by John and as he went down 

into the water and came out, he gave in a picture form, a 

picture of what he was going to do—to die, to be buried and 

be raised again. In Mark 10:20, Jesus Christ illustrates that 

his death was a baptism and commands the apostles to go 

out and make disciples of all nations, baptising them in the 

name of the Father, the Son and the Holy Spirit. His work is 

the baptism, for others it is a visible right that symbolises 

incorporation into him in his death burial and resurrection. The 

key thing is his death by faith. So, the institution of baptism is 

related to what the Lord did with John the Baptist and what he 

said about baptism later on.  
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The Administration of Baptism. 

Who performs the baptising act, an ordained minister? That is 

the general opinion—that an ordained minister is the only 

person who can baptise. Observe in Acts 8:12 and discover 

that Philip the evangelist and deacon also baptised. Also look 

at Acts 9:18 and discover that it is Ananias who baptises. The 

idea that baptism is only performed by an ordained man is not 

found in the Bible at all. It is probably proper for an elder to 

perform the act of baptism or some deacon to perform the act 

of baptism, like Philip, but as far as the New Testament is 

concerned there is no requirement whatsoever that baptism 

be performed by any kind of special ordained man. As far as 

the New Testament is concerned, any Christian may baptise 

another Christian.  

 

The Proper Subjects of Baptism. 

Who are to be baptised? In the early church, they baptised 

flags, they baptised bells, they had forced baptisms of 

children—these were lucrative early church practices 

because they charged for all of these things. Could have been 

a way to see that the treasury of the local church was 

constantly filled. But all of these innovations are not found in 

the Bible. So far as, the Bible is concerned, it is believers who 

are baptised. In Acts 10 :44-48, in the house of Cornelius it is 

plainly stated that believers are to be baptised. Remember 

there, the apostle Peter was preaching the gospel to the 
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Gentiles and in Acts chapter 10, he gave the gospel. Read in 

verse 44: "While Peter was still speaking these words the Holy 

Spirit fell upon all those who were listening to the message 

and all the circumcised believers who had come with Peter 

were amazed because the gift of the Holy Spirit had been 

poured upon the Gentiles also for they were hearing them 

speaking in tongues and exalting God. Then Peter answered, 

surely no one can refuse water for these to be baptised who 

have received the Holy Spirit just as we did, can he?" It is clear 

that they received the Holy Spirit through faith in the word of 

God, and as a result of that they were baptised. This is also 

found in other passages, such as Acts chapter 16 verse 14 

and 15, when Lydia was baptised, Acts chapter 16 verse 31 

through verse 34 and chapter 18 verse 8.  

 

What about infant baptism?  

The earliest reference, historically, to infant baptism is in the 

last half of the second century. However, in the New 

Testament there is nothing whatsoever about it—it was not in 

the New Testament at all. The earliest form of baptism was by 

emergence. So, as far as the historical reference is concerned 

there is no suggestion whatsoever that infant baptism was 

taught or practiced in the early truth. As Tertullian said, 

"Custom without truth is error grown old”. And that is what has 

happened with the infant baptism that is practiced today. 

There are some who say that in the Old Testament the infants 
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who were males had to be circumcised and in the New 

Testament circumcision is replaced by baptism. Therefore, it 

is expected that the infants are baptised in the New 

Testament. It is not only not taught in the New Testament, but 

just reflect for a moment and realise that, for example, when 

a proselyte came into Judaism he had to be baptised and also 

circumcised. It's obvious that baptism and circumcision were 

not regarded by the Jewish people as the same thing. The 

Lord Jesus was circumcised, and he was also baptised. It's 

evident that according to biblical teaching they are not the 

same thing. So, the idea that because an infant in the Old 

Testament who was a male was circumcised, we ought to 

baptise infants is a figment of the imagination. The Bible 

teaches believer's baptism, not infant baptism, believer's 

baptism, so that a person should come to an understanding 

of the faith that he has been brought to and then, he should 

be baptised and not until then.  

 

The Proper Place for Baptism. 

As far as the proper mode is concerned, water is the element. 

Martin Luther said if water was not present, good German 

beer would do; but that's the kind of thing that Luther would 

say. He was trying to stress the fact that the precision of the 

liquid does not necessarily mean that it would not be a proper 

baptism, but water is the proper element. The physical mode, 

as far as, the Bible is concerned seems to be emersion. The 
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reason the New Testament teaches emersion is that, for 

example, when Philip baptised the Ethiopian eunuch it states 

that they went down into the water. The preposition "as" is 

used and when the act is finished, the same up out of the 

water preposition "at" is being used. The same kind of thing is 

used with reference to the Lord Jesus Christ's baptism. It is 

possible that Philip and the Ethiopian eunuch went down into 

the water and he poured water on him in the water. That's 

possible. The very possibility of that is probably one of the 

reasons that the debate over the method of baptism has not 

been solved to everyone's satisfaction, even to today. But 

emersion is generally recognised as having been practiced by 

the early church and the fact that the Lord and Philip went 

down into the water and came out of the water certainly 

seems to harmonise more plainly with emersion. In addition, 

the word baptizo, which is used with baptism is frequentative 

of the word "bapto," which means to dip. Ordinarily, when a 

word is formed in that way in the Greek language, it would 

mean “to make,” to do what the root meant. So, it would mean 

“to cause to dip”. Baptizo; bapto, “to dip;” baptizo, “to cause to 

dip”. In addition, there are words for sprinkling in the New 

Testament. Rontizo, which means “to sprinkle”. It's used in the 

New Testament. So, if sprinkling were the mode, it would be 

expected that the word rontizo would be used in some other 

places, but it is not. Therefore, it is proper to say that the 

physical mode is emersion.  
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The Actual Ceremony. 

First Peter chapter 3 verse 21, suggests that at the time of the 

testimony a person gives a pledge of a good conscience 

before God. When looked at carefully, that text teaches that 

baptism is a pledge of a good conscience before God and 

that's why questions are asked of individuals at the time of 

their baptism; because they are replying and giving their 

testimony, they are giving in their own testimony a pledge of 

the fact that they have truly believed in the Lord and their 

conscience is clear with respect to the penalty of sin. The 

Greek word that's used there should be translated as 

"pledge," a pledge of a good conscience. The ordinance of the 

Lord's Supper symbolises the continuity in the body of Christ. 

It's very important, it is the only act of worship that provides 

special directions in the New Testament. It’s the highlight of 

the corporate worship of the church. It is not the sermon, it is 

the Lord's Supper. "On the first day of the week when the 

disciples came together to break bread," Luke says in Acts 

chapter 20 verse 7. That seems to indicate that the chief 

purpose for the meeting is to observe the Supper, along with 

it there went the manifestation of the gifts, the opportunity for 

exercise of priesthood. The piety that omits the observance of 

baptism or the Lord's Supper is not genuine piety. It is 

possible for people to be so interested in the victorious life that 

they neglect such simple things as water baptism and the 

observance of the Lord's Supper. The reasoning of a person 
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who is so occupied with the more esoteric features of the 

Christian faith, neglecting the simplest little things that they 

know please the Lord, and which can be so easily done, to be 

baptised in water, how simple that is. It's the obedience of a 

command that Jesus gave, surely all Christians ought to want 

to do that. “The Lord's Table,” he said, with regard to the last 

Passover and the first Lord's Supper, "With desire have I 

desired to eat this Passover with you”. That's a way of saying 

he has greatly desired to do it. He's very pleased when one 

comes to the Table. So, it's a simple little thing that everyone 

can do, and it should be the desire of every Christian to 

observe the Supper because they know that they please him 

in doing it. It's difficult to please him in some of the other things 

that are set forth in the New Testament but it's easy to do it in 

that. The biblical significance of the Supper is set forth in 1 

Corinthians chapter 11 verse 27 through verse 34; "This is my 

body and this blood is the blood of the new covenant”. There 

is the Roman Catholic theory of transubstantiation in which, 

by words of institution, the Priest transforms the bread into the 

body and blood of the Lord Jesus Christ.  

 

When Jesus Christ said, "This is my body”. He was using the 

term "is" in the same sense in which it is used in English often: 

"This means my body”. Just as in Revelation 1:19, when he 

took the cup and said, "This cup is the new covenant in my 

blood”. No one would say that, that cup was the New 
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Testament or the new covenant. He means this cup signifies 

it. And even the Romanist take that interpretation in the 

second. The Lutherans proclaim the doctrine of 

"consubstantiation" and they mean by that, that when they 

take the bread and wine, the body of the Lord and the blood 

of the Lord are within. And under the elements, 

"consubstantiation," the Latin word "con" means “with” when 

used as a prefix. Luther and the Presbyterian side of the 

Reformation conflicted over this and that became one of the 

major differences between the Lutherans and the Reformed 

men in the Reformation family. And Luther finally said, "Your 

people are of a different spirit from our people”. And it had to 

do largely with this difference historically. The Calvinist of the 

John Calvin part of the Calvinistic family believe that when 

they take the elements, the spiritual presence of the Lord 

Jesus is in the elements. The bread is not the body and the 

wine is not the blood, but the Lord is spiritually present in the 

elements. Zwingli—the Zurich Reformer in the Calvinistic side 

of the Reformation—taught that at the Lord's Supper, the 

Supper is observed as a memorial of the Lord's death for all, 

so that the bread and the wine are memorials of his body and 

his blood. Most Protestants today follow the Zwinglian 

interpretation. There may be some sense, however, of the 

spiritual presence of the Lord and perhaps it should not be 

ruled out entirely, but generally speaking the element of the 

bread and the wine are thought of as being memorials—first 
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of his body, which he gave for everyone and then of the new 

covenant in his blood which is shed for many for the remission 

of sins. 
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5. The Local Church: Its Priesthood 
 

1 Peter 2:5 – 9 

There are two, rather than seven as the Roman Catholic 

Church counts them, ordinances of the church: the ordinance 

of baptism and the ordinance of the Lord's Supper. The 

ordinance of baptism is designed to represent entrance into 

Jesus Christ or the body of Christ. The ordinance of the Lord's 

Supper is designed to symbolise continuance in the 

relationship to Christ or continuance in the body of Christ; 

that's why people are baptised only once. No one in the Bible 

was ever baptised twice except those who received John's 

baptism, who were later on baptised in Acts chapter 19, but 

that was something unique. There is no indication of any 

believer since the Day of Pentecost being baptised twice, 

which of course, has some application of the doctrine of 

eternal security, too. But the reason for only one baptism is 

because it signifies the once and for all entrance into the body 

of Christ. On the other hand, the Lord's Supper is observed 

frequently. The Lord Jesus says, “do in remembrance of me,” 

and it is in the present tense. So, the implication is that the 

Lord's Supper is something to be done continuously. The 

Bible does not say it is to be done weekly or monthly or 

quarterly or semi-annually or annually. It does, however, 

suggest that the apostles observed the Lord's Supper every 

week. In Acts chapter 20, verse 7, the first day of the week 
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when the disciples came together to break bread. It is also 

found in post-New Testament times that Justin Martyr in the 

Didache, and in other references, that the practice of the early 

churches was to observe the Lord's Supper as the Lord's day. 

And there is a reflection of this in the fact that in the Roman 

Catholic Church the Mass is observed every Sunday. The 

Lord's Supper is the only act of worship for which Lord Jesus 

gave special directions and that is a very important thing for 

him. There is also an indication in that text quoted from Acts 

20 that it was the highlight of the meeting of the church. On 

the first day of the week, the disciples came together to break 

bread—not to hear a sermon, but to break bread—or hold the 

regular meeting of the local church. It is fair to say that the 

piety that omits the observance of the Lord's Supper is not a 

genuine piety. Because it's very simple thing to do, and just 

like baptism it pleases the Lord. Remember the Lord said, with 

reference to the last Passover, "With desire, I desired to eat 

this Passover with you”. It can be said that it is a great 

pleasure on the Lord's part for His believers to meet around 

the Lord's table and observe the Supper, reflect upon Him, 

feed upon Him, as deducted from the book of Leviticus.  

The Biblical Significance of the Supper: In 1 Corinthians 

chapter 11 verse 27 through verse 34 there is the Pauline 

explanation of the significance of the Supper. He speaks 

about the taking of the bread and He says, "That is His body 

which is given for them”. And He speaks about the wine and 
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He says, "This cup is the new covenant in my blood”. It can 

be assumed, that the observance of the Lord's Supper and 

the partaking of the elements and the wine is designed to 

bring to attention to that which he did on the cross at Calvary.  

 

What does He mean when He says, “this is my body”?  

The Roman Catholics believe in a doctrine of 

transubstantiation; they believe that the Priest, by speaking 

certain words, is able to transform the bread into the body of 

Jesus Christ. The Priest do not believe that the bread looks 

like the body of the Lord, but that it is the essence, that the 

appearance remains the same. But the reality is the bread has 

now been transformed into the body of the Lord—

transubstantiation. The Lutherans have a similar view, but 

Luther distinguished his views from the Roman Catholic 

Church and the word consubstantiation has generally been 

associated with the Lutheran view. Luther believed that the 

body and blood of the Lord were in, with and under the 

elements, but were not identified specifically with the 

elements. So, consubstantiation from the Latin prefix "con," 

which means "with"… So, our Lord was present, with and truly 

present. And this was the occasion of his dispute with Zwingli 

and some of the other Reformed group. Calvin had a doctrine 

of the spiritual presence of the Lord; and he believed that 

when you take of the elements, the Lord was spiritually 

present in the elements, not really present as Luther taught, 
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but spiritually present. And Zwingli, the Reformer from Zurich, 

believed that the elements were simply memorials of the 

death of the Lord, of His body and of His blood. In all, 

evangelicals follow the Zwinglian view and speak of the 

elements as memorials of the Lord's sacrifice. In fact, the 

Zwinglian view—the memorial view—is the most popular view 

and that memorial element is predominated in the observance 

of the Lord's Supper.  

 

The Purposes of the Supper: The Bible teaches in 1 

Corinthians 11 that the commemoration of the Lord's death is 

one of the important purposes of the Supper. It also teaches 

in the twenty-sixth verse of 1 Corinthians, chapter 11 that the 

Lord's Supper is a time of the proclamation of the death of 

Christ. In the twenty-sixth verse in 1 Corinthians chapter 11, 

the apostle says, "For as often as you eat this bread and 

drinks this cup you proclaim the Lord's death until he comes”. 

That is a proclamation of the death of Christ in the observance 

of the Lord's Supper; that is why, in the Lord's Supper, 

unsaved people should have an invitation to come to the 

Lord's Supper, but they should be admonished that they 

should not take of the elements, because this is a pictorial 

presentation of the things that happened when the Lord Jesus 

died. So, when the elements are taken—the bread suggesting 

the body of our Lord, and the wine suggesting the blood—and 

the comments that are made concerning what he did on the 
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cross, that's the essence of the gospel. He says, "As often as 

you take of these elements you proclaim,” you preach—the 

Greek word is karuso, which means to preach— “the Lord's 

death until he comes”.  

 

The Prerequisites for Participation. 

The New Testament teaches that the pattern is for a person 

to believe and then be baptised in water and then to begin to 

meet with the local church. That is the pattern that should be 

observed. Ideally, a person should hear the gospel, believe, 

be baptised in water and testimony to it, then take his place 

among the saints in the local church and observe the Lord's 

Supper. It is also necessary, the apostle makes that plain in 

verses 27 through 31, that a person to partake of the Lord's 

Supper must be in a relationship with the Lord, in which there 

is no sin that is condemning him or that the Lord is speaking 

to him concerning. It is stated in verse 27, "Therefore, 

whoever eats the bread or drinks the cup of the Lord in an 

unworthy manner shall be guilty of the body and blood of the 

Lord, but let a man examine himself and so let him eat of the 

bread and drink of the cup. For he who eats, and drinks eats 

and drinks judgment to himself if he does not judge the body 

rightly”. For this reason, many are weak and sick; but if judged 

rightly, they would not be judged”. Therefore, it's a good idea, 

at the Lord's table to always ask the question, “Is there 

something in which I have specifically displeased the Lord?” 
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Of course, that’s not saying that if unable find anything, or if 

someone has one thing and they confess it, they are therefore 

perfect. That doesn’t mean that at all. Because there are 

many ways in which people offend by which they are totally 

ignorant, and they should remember that they are always 

sinners as long as they’re in the flesh. But there are some 

things that do hinder one’s relationship to the Lord, and a daily 

sin or a sin does hinder one’s fellowship with the Lord, just like 

disobedience hinders the fellowship with a child with his 

father. And that is the thing, that a person should judge 

himself with reference to. That's what Paul means when he 

says if one judges oneself rightly, they should not be judged. 

But when they are judged, they are disciplined by the Lord in 

order that they may not be condemned with the world. As far 

as the prerequisite for participation is concerned, one should 

be converted. Ideally, they should be baptised in water and 

they should be experiencing a communion with the Lord.  

 

The Necessity of the Observance. 

The apostle says in verse 24, "This is my body which is for 

you do this in remembrance of me”. This was the apostolic 

practice, and apostolic practice as a general rule is apostolic 

precept. It is fair to say that it is necessary that believers 

observe the Lord's Supper. John Calvin in the institute says 

that a person ought to observe the Lord's Supper weekly. 

John Wesley observed the Lords' Supper weekly with the 
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early Methodist societies. Charles Haddon Spurgeon says 

that the Lord's Supper should be observed weekly. Here is a 

Presbyterian, a Methodist and a Baptist, and all agree that the 

Lord's Supper should be observed weekly. Isn't it strange that 

in Protestant Churches, as a general rule, the Lord's Supper 

is observed quarterly? That was not the practice of the early 

church and certainly did not seem to be the practice of the 

apostles. The New Testament professes the necessity of 

observing it by the use of the imperative "frequently". It should 

not be thought that if one doesn’t observe the Lord's Supper 

every week they have thereby sinned. There are occasions 

that make it necessary to miss it, but the ideal is to observe 

the Lord's Supper frequently. It's pleasing to the Lord and was 

the practice of the early church. The apostle speaks of the 

peril of unworthy judgment; therefore, there should be 

preparation before participation. Reasons for not weekly. 

People say the Bible does not command weekly observance, 

but it also does not state that one should not observe it weekly 

either. There are some who say, "Well, it's legalistic to 

observe it every Sunday”. No. It's not legalistic to observe it 

every Sunday. What is legalism? Legalism is to do something 

with a view to obtain merit. It's not legalism to obey the word 

of God, that's obedience, that's grace. Because it’s not 

obeyed apart from the grace of God, but in response to the 

commands of God in obedience, counting upon the power of 

God to enable one to do them.  
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In 1 Corinthians 14:26, the apostle says, as he describes the 

early church meeting, "What is the outcome my brethren when 

you assemble each one has a song, has a teaching, has a 

revelation,” that's a prophecy, “has a tongue,” some of these 

of course, have passed off the scene as gifts, “has an 

interpretation. Let all things be done for edification”. It is 

evident the early church met and there was freedom for the 

men with gifts and freedom for the Priest to participate. 

Perhaps the greatest deterrent to scriptural practice in church 

life is indifference and ignorance of the ecclesiological 

teaching of the Bible. That's not the whole problem. Some of 

the difficulty is traceable simply to the acceptance of custom 

for scripture. In priesthood, unfortunately, custom reigns 

supreme in the local church. In the Protestant Churches, the 

individual aspect of priesthood, as it touches the individual life 

of the believer, is practiced in the churches, but the relation of 

the doctrine to the local church is a mystery. In the Protestant 

Churches there is recognition of the fact that every believer is 

a priest of God. When it comes to believer priesthood, that's 

something Martin Luther is responsible for revivifying in the 

Protestant Church and through Luther's teaching and it is 

especially controversy with the Roman Church. As a result of 

this, the Reformers established the principle in the Reformed 

Church that every believer is a priest of God and that the 

priesthood should not be looked at as a separate group of 
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people like the Old Testament Levitical Priesthood. Biblically, 

there exist three offices in the local church: The elder is the 

one who leads, and feeds, and guards, and disciples the flock; 

the deacons are helpers of the elders and are responsible for 

the temple affairs; and then the priest is also an officer in the 

local church. Every believer is an officer in the local church. 

There are believers who are elders, believers who are 

deacons, and then every believer is a priest. If this is true, if 

every member of the local church holds the office of priest, 

some people in the local church hold two offices: they are 

elders or deacons and priests. So, first of all, every believer is 

an officer in the local church if it's accurate to speak of 

priesthood as an office. And second, some priests may also 

hold the office of elder or deacon or two offices. But how do 

these things relate to the life of the local church more 

specifically?  

 

Priesthood in the Old Testament.  

What is the essential ideal of priesthood? The essential ideal 

of priesthood is that it is necessary for a mediator to function 

in order for man to have fellowship with God. The Levitical 

Priesthood was set forth in the Old Testament as a mediatorial 

function, and they carried out that mediatorial function so that 

Israel might have fellowship with God. In priesthood it must be 

God who appoints the priest, because a divinely instituted 

priesthood is a necessity for fellowship with a divine being. "If 
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we would like to have relationship with the Lord, so we will 

invent our own priesthood”. In the nature of this case, God 

being the infinite, God must Himself determine who will be the 

mediators between His created beings and Himself. That's 

why a priest must be appointed by God; the Lord Jesus was 

appointed by God as the mediator between God and men. He 

is the High Priest in the priestly company appointed by God. 

But access to God is the aim of all spiritual service and all 

religions have some form of priesthood, but there's is only one 

that has a divinely ordained priesthood and that's Christianity. 

The priest was the source of spiritual knowledge and the 

channel of spiritual life and worship. In the organisation of the 

Levitical Priesthood, the Levites—members of the tribe of 

Levi—were responsible for the duties connected with the 

Tabernacle and the Temple. They were responsible for what 

is called the temporal functions. They were responsible for 

putting up the Tabernacle and taking it down when the 

children of Israel moved. In a sense, they could be thought of 

as deacons, but the Bible does not state that. The Levites 

belonged to the tribe of Levi. The family of Aaron was the 

priestly family and they were the ones who ministered in the 

sacrifices. It is seen in the burnt offering, and the meal 

offering, and peace offering that the individual Israelite 

brought his offering to the Tabernacle and the after he had 

slain it, the priest takes the blood and sprinkles it on the mercy 

seat. Then, in the specific family of Aaron and in the descent 
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from him there was the High Priest. Aaron was the High 

Priest, and Aaron's son, Eliezer and so forth. In the 

organisation of the Levitical Priesthood there were Levites, 

there were priests who carried on the daily sacrifices and then 

the High Priest and his greatest responsibility was the Day of 

Atonement; and it was he who on the Day of Atonement went 

in and accomplished the sacrifice on the Day of Atonement 

that maintained Israel in fellowship with the Lord for another 

year under the covenant requirements.  

 

The Functions of the Levitical Priesthood. 

The primary functions of the priesthood were these: they were 

to offer sacrifice, they were to make intercession. Incidentally, 

the two together, sacrifice and intercession made up the 

essentials of worship. And then, third, they were to teach the 

law, so the priests were responsible for teaching.  It is taught 

in the Old Testament that the Old Testament, Levitical cultist 

had its limitations. For example, it had limited personnel 

because, unfortunately, Aaron and his sons died. And 

consequently, it was necessary for Aaron to be succeeded by 

someone else. It may be that the High Priest was a very fine 

person and the children of Israel might be very responsive to 

that individual. But looking at the sons, as the sons of Eli, for 

example, they might have been terrible characters. Thus, 

Israel went through the sad experience of having a good 

priest, and then a bad priest, and a good priest, and a bad 
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priest, because they were not sufficient to continue in the 

office of priesthood because they were mortal. So, their 

priesthood was limited. The Lord Jesus is the Eternal Priest 

and consequently, one is always pleased with him. One 

doesn’t have to be worried about a successor that they might 

not be so happy with. Furthermore, they had a limited access. 

Only once a year was the High Priest able to enter into the 

holiest… suggestive of the fact that, until the Lord died on the 

cross, there was a limited access to God in the Old Testament 

period; and it had a limited validity because the sacrifices that 

they offered were animal sacrifices. Therefore, they did not 

obtain the forgiveness of sins.  

 

The Priesthood of Jesus Christ. 

The full exposition of the priesthood of Jesus Christ is found 

in Hebrews. The organisation of the priesthood of Jesus 

Christ is very simple. This is an organisational chart that only 

has one name because He is the High Priest. His office is 

unique, it's a divine office, He alone is called a Priest in the 

New Testament, others only serve as priests under Him. So, 

He's the High Priest and He has no successors.  

 

The Function. 

In the case of the Lord, He offered the one sacrifice that 

removed sin and gave access, and He lives to intercede as a 

result of it. Now on to the priesthood of the church. The main 
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outlines of the priestly aspect to the ministry of the local 

church are clear: The High Priest is Jesus Christ. In Hebrews 

chapter 3 and verse 1 the writer of Hebrews says, "Therefore 

holy brethren partakers of the heavenly calling consider Jesus 

the Apostle and High Priest of our confession”. He is the High 

Priest. Thus, being the High Priest, of course, He is the 

antitype of which Aaron was a type. He's the antitype of which 

Melchizedek was a type.  

 

The Priestly Personal. 

In the priestly personnel, the whole church—each member of 

the body of Christ—is a priest. In 1 Peter chapter 2 verse 4 

and 5, Peter writes: "But coming to him as to a living stone 

rejected of men but chose and precious in the sight of God, 

you also as living stones are being built up as a spiritual house 

for a holy priesthood to offer up spiritual sacrifices acceptable 

to God through Jesus Christ”. So, Peter says that the body is 

a priesthood, a holy priesthood, and it is duty to offer up 

spiritual sacrifices, so everyone is a priest. In Philippians 

chapter 3 and verse 3, Paul speaks about worshipping God 

because that doesn’t seem to involve priesthood. If looking at 

the thrust of the passages on priesthood, it is apparent that 

the major thrust of the New Testament is not so much 

individual priesthood as it is corporate priesthood. It is taught 

that each person is a priest, but all form a company of priest.  
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The Functions.  

In the individual aspect of priesthood there are several things 

that pertain to priestly functions. Romans chapter 12 verse 1 

says that, "We are to offer our bodies as a living sacrifice”. 

That's a priestly aspect, that's a priestly work. So, as a 

Christian believer the first offering is to offer oneself to the 

Lord. Secondly, it is also read in the New Testament that one 

is to offer praise; and thirdly, to offer of one’s substance. It 

states in Hebrews chapter 13 verse 15 and 16, "Through him 

then let us continually offer up a sacrifice of praise to God,” 

notice how the writer of the epistle of Hebrews uses priestly 

terminology, “let's offer up a sacrifice of praise”. That is a 

priestly function. In the meeting of the Lord's Supper, when an 

individual stands up and offers a word of praise it is a function 

as a priest. He says, "That is the fruit of lips that gives thanks 

to his name. And do not neglect doing good and sharing,” 

notice that, “for with such sacrifices God is pleased”. So, as a 

priest, each person is a priest and their functions as a priest 

include the giving of themselves to the Lord, the giving of 

praise to the Lord, the giving of money to the Lord, sharing 

here, and doing good. These are priestly functions, as one 

preacher has summed it up, each believer offers their person, 

their praise, and their purse. In the priesthood of the local 

church, in the present age, it is not limited in its personnel. 

Everybody's a priest; it's not limited in its approach to God. 

Believers approach directly through their great High Priest. 
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Nor is it limited in its validity, because the great High Priest 

has offered the one sacrifice that has opened the door into 

heaven. Therefore, the writer of the epistle of Hebrews urges 

one to come and dwell in the holiest by the blood of Jesus. So 

one doesn’t just come into the holiest. He wants them to dwell 

in the holy place with the Lord. It's amazing. The corporate 

aspect is referred to in the previously referenced passage in 

1 Peter. But look at one in the book of Revelation chapter 1 

verse 4 and verse 5: "John, to the seven churches that are in 

Asia grace and to you and peace from him who is and was 

and is to come and from the seven spirits that are before his 

Throne. And from Jesus Christ the faithful witness the first 

born of the dead and the ruler of the kings of the earth to him 

who loves us and released us from our sin by his blood and 

he hath made us a kingdom, priest to his God and Father. To 

him be glory and dominion forever”. Notice again, it's kind of 

a corporate ideal but also an individual ideal. He's “made us a 

priest to his God and Father”. A kingdom of priests. The 

meaning of this is that as a group, everyone is a priest of God; 

therefore, each person exercises these functions—the place 

at which they exercise priestly functions, in the corporate 

sense, is the meeting of the church. That's when one 

exercises their corporate function as priest. This is extremely 

important and it's also important to remember that this is what 

the New Testament teaches. People are so inclined to think 

that because so many churches around them have a kind of 
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meeting in which one man plays the dominate role, that is the 

kind of thing that they must do; but the New Testament does 

not teach that. William Barkley, said, "Clearly the early church 

had no professional ministry; truly the apostle stood out with 

a very special authority but at this stage the church had no 

professional local ministry it was open to anyone who had a 

gift to use that gift”. He could have gone on to say it was open 

for anyone who was a priest to exercise his priestly function. 

Then he says, "There was obviously a flexibility about the 

order of service in the early church which is now totally 

lacking. There was clearly no settled order at all. Everything 

was informal enough to allow any man who felt that he had a 

message to give to give it. It may well be that we set far too 

much store on dignity and order now a days. It may well be 

that we have become slaves of orders of service. The really 

notable thing about an early church service must have been 

that almost everyone came feeling that he had both the 

privilege and the obligation of contributing something to it. The 

man did not come with the sole intention of being a passive 

listener. He did not come only to receive he came also to 

give”. This had its dangers, for it's clear that in Corinth there 

were those who were too fond of the sound of their own voices 

but nevertheless, the church must have been in those days 

much more the real possession of the ordinary Christian. It 

may well be that the church lost something when she 

delegated too much to the professional ministry and left so 
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little to the ordinary church member. And it may well be that 

the blame lies not with the ministry for annexing those rights, 

but with the laity for abandoning them, because it's all too true 

that there are many church members whose attitude is that 

they think far more of what the church can do for them, than 

of what they can do for the church and who are very ready to 

criticise what is done, but very unready to take any share in 

doing the churches work themselves.  
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6. The Local Church:  Its Ministry and 
Meetings 

 

1 Corinthians 11, 12 & 14 

There are other questions or other things that are frequently 

determinative in the choice of churches by Christians. Some 

of them choose a church because it has been their family’s 

church. But they have not really made a decision, other than 

to simply be a part of the church that has been the church of 

their family for a generation or two or more. Others choose 

churches on the basis of the size of the church; because they 

think that the size of the church means that there will be better 

facilities and thus they are better able to meet their needs. 

Some choose churches because of the influence of the 

church. There are others who choose their churches on the 

basis of opportunities for ministry. That would seem to be a 

wiser standard by which to choose a church, but it really is 

not. There are some who will say, “I will be a member of this 

church because they will let me teach,” not realising that in 

their decision they may be violating some principle that they 

themselves see in the Bible. And when they violate a principle 

that they see in the Bible, they are guilty of a form of 

expediency. It may be very small, but a person who will be 

guilty of one expedient act will find it much easier to be guilty 

of another more serious one. Because when they do engage 

in expediency, in a moral sense, they weaken their own 
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character. Thus, the pattern ultimately might lead to 

something far more serious than that. Some choose churches 

on the basis of friendliness. For example, they may say, “That 

church is a friendly church. The other church is a very cold 

church. I attended for six months and no one spoke to me. Of 

course, I didn’t speak to anyone else either, but they did not 

speak to me”. All of these are human standards, and the 

question of the choice of a church should not be ultimately 

based upon human standards. It really should be based on 

the question, “What does the Bible teach concerning the local 

church?” And all things being equal, one should be associated 

with a church that is most in conformity with the teaching of 

the word of God on the practices and the position of the local 

church.  

 

The New Testament church order is just as plain as the plan 

of salvation. If there is any question about that, consider the 

relationship of baptism to salvation and realise that the 

question of the plan of salvation does have its own peculiar 

forms of difficulties. These are the supreme principles of the 

local church. Government should be by a plurality of elders. 

Ministry of the word should be by gifted men.  Therefore, if 

there is one gifted man in the local church, ministry should be 

in the hands of the one man. If there are two, there should be 

opportunity for ministry by the two men. If there are a number 

of gifted men, there should be opportunity for the many gifted 
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men to exercise their gifts. Priesthood should be exercised by 

every believer, but in the meetings of the church it should only 

be exercised by the men. Everyone does this when one 

brother leads them in prayer or in giving. There are other ways 

for the woman to exercise her priestly ministry in the meeting 

of the local church than by some audible singular 

participation. It is necessary for the effective practicing of the 

principles of the local church for the local church to have one 

meeting at least a week in which there is opportunity for spirit-

led worship and ministry. In other words, there should be one 

meeting of the week in which it is a free meeting and the gifted 

men may participate as the Holy Spirit leads them. That does 

not mean that God blesses only the church that is organised 

according to the principles of the word of God. It is obvious 

that there are many churches that are blessed by God that are 

not organised in this way. It is because there are certain things 

that are very good about these churches. The ministry may be 

very good. The attitude of the people may be very spiritual in 

the sphere in which they are in harmony with the word of God. 

And furthermore, it is possible for a church to be so beautifully 

organised and perfectly organised that you cannot find 

anything wrong with its organisation to be dead and 

unblessed by God. Read only the letters of the Lord to the 

churches in the Book of Revelation. The ideal is to be 

organised properly and then to have a vital spiritual 
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relationship, each individual, to the Lord. That is the ideal and 

it has not been reached yet.  

 

The Origin of the New Testament Church Meeting.  

When the early church met together they met together in a 

meeting in which there was freedom of utterance. This is 

evident in 1 Corinthians 14:26. “What is the outcome then, 

brethren? When you assemble, each one has a psalm, has a 

teaching, has a revelation, has a tongue, has an 

interpretation. Let all things be done for edification”. Notice, 

he says, “What is the outcome then, brethren? When you 

assemble”. He is talking about the church meeting, “when you 

assemble,” and he says that when they assembled, each of 

them has either “a psalm, has a teaching, has a revelation,” 

which is the gift of prophecy, “has a tongue, has an 

interpretation. Let all things be done for edification”. It is 

evident for this to transpire in the local church meeting that 

there must be freedom of utterance in that meeting. Where 

did this come from, this practice of gathering together and 

having freedom of utterance? This is not a unique 

interpretation. This is the way the early church met. There 

does not seem to be any possible way of denying this. They 

did have this kind of meeting. Where did they get it? They 

probably got it from the synagogue service, because in the 

synagogue there was a comparable meeting of the 

synagogue. Its meeting was of this character. The supervision 
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of the synagogue rested in the hands of a group of men who 

were called elders. And that too would be in harmony with the 

local church practice of having elders. The elders probably 

came from the Old Testament and the synagogue because 

they were introduced in the New Testament without any 

explanation. There was no resident priest and there was no 

rabbi who conducted the services of the synagogue. In other 

words, there was nothing that would correspond to the 

modern-day pastor recognised as the conductor of the 

services. That did not exist in the synagogue; it did not exist 

in Israel. What about the ruler of the synagogue? There is a 

ruler of the synagogue in the New Testament. What kind of 

man was he and what was his duty? He was a layman. He 

was not a priest, he was a layman. And he had the care of the 

building and he was responsible for order in the services. The 

ruler of the synagogue was not a man who was determined to 

do the preaching or did the preaching. He was a man who 

carried on the functions of a deacon, and also an elder in the 

sense that he was responsible for order in the services. He 

selected the individuals who read the Scripture during the 

Scripture reading time. There was also an individual who was 

known as the hazzan. The hazzan was an attendant and can 

be found in the New Testament. Remember when the Lord 

Jesus stood up in the synagogue in Nazareth, an attendant 

brought the Scripture to him and he opened it to the Book of 

Isaiah and read from it. So, they were there, and the 
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attendants did just that. They had charge of the Scripture and 

they brought the Scripture to the individuals who were to do 

the reading for that particular morning. The service itself went 

like this: There was a call to prayer and at the call to prayer 

there was the recitation of the Shema Yisrael and there may 

have been the recitation of a little bit more of certain passages 

of the Old Testament. Then, there was what was called the 

lifting up of the hands, a time of prayer and the time of 

recitation of prayers. Remember, in the New Testament there 

is a reference to the lifting up of hands. So, this is carried over 

into the New Testament times. After this there was a reading 

of a passage from Moses. And so, the Bible was brought to 

someone who was to do the reading for that day and a 

passage from Moses was read. And then a passage from the 

prophets was read. So, there were readings from Moses and 

then readings from the prophets. In the time of the Lord, the 

reading would be from the Hebrew text. And there may well 

have been an Aramaic paraphrase of that particular passage, 

but there were readings then from Moses and from the 

prophets. Then, if there was a qualified man present, that man 

would give an exposition of the word of God and specifically 

of the passage that had been read. So, the exposition was 

turned over to anyone who happened to be present and was 

a qualified man to do that. That is a rabbi. Remember the 

apostle’s experience when he came to Antioch. in Acts 

chapter 13 and verse 13:  
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“Now Paul and his companions put out to sea from Paphos 

and came to Perga in Pamphylia; and John left them and 

returned to Jerusalem. But going on from Perga, they arrived 

at Pisidian Antioch, and on the Sabbath day they went into the 

synagogue and sat down. (Now notice), And after the reading 

of the Law and the Prophets the synagogue officials sent to 

them, and said to them, ‘Brethren, if you have any word of 

exhortation for the people, say it.’”  

 

They recognised the Apostle Paul and the others as men of 

scriptural knowledge and they invited them to participate at 

that time, in accordance with the custom of the synagogue. 

The gifted men had freedom to exercise their gifts even in the 

synagogue. This was carried over into the New Testament 

and this is why the local church ministry is by gifted men. 

People are so accustomed now to having only one-man 

minister the word of God that it’s difficult to put themselves in 

the other position and get used to it. But this is what the New 

Testament teaches. Ministry is by gifted men. It was not 

unique to them; they knew it from the synagogue. And the 

Apostle Paul knew it. Incidentally, after the exposition of the 

word of God by the gifted men, then there would be the 

pronouncement of the Aaronic Benediction and the service 

would be over. In the synagogue in Nazareth, the Lord Jesus 

had the Scriptures brought to Him. He stood up to read and 

then He sat down to teach; and He expounded Isaiah chapter 
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61, which had been read and pointed out how those things 

had been fulfilled in Him. And He got the response of some 

preachers. He was immediately the object of a great deal of 

persecution. The church meeting is a meeting that has its 

major outlines from the synagogue service. It was not 

something unique. It was not something different. It was 

something that arose out of the situation in which they found 

themselves. Now look at the organisation of the church 

meeting. When reading the Scriptures, 1 Corinthians chapter 

11, verse 17 through verse 20 and then verse 33, chapter 14 

verse 23 and verse 26, take notice of the occurrence of this 

expression, “come together” or “assemble”. That term, 

sunerchomai, is a term that means to come together and 

represents the gathering of the believers for the church 

meeting, the time of the early church meeting. In 1 Corinthians 

chapter 16:2 and Acts 20:7 it appears that the early church 

met each Lord’s Day; they had not learned that Easter was to 

be practiced or to be observed on only one Sunday. They had 

not yet learned that. Ecclesiastics devised a calendar that 

allows Easter to dance along the calendar from March to April. 

But the child of God knows resurrection in the dead of winter 

or the heat of summer. They met on the first day of the week, 

because every Sunday was the celebration of a festival of the 

resurrection. They hadn’t yet been told, “Now, wait. You 

observe the resurrection in the spring”. The thought of the 

resurrection was characteristic of their meetings and they 
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thought of those meetings as a time when, in the light of the 

experience of the Lord with the apostles after his resurrection, 

he was truly meeting with them. In John chapter 20 it is found 

that on the first day of the week, Jesus came, the doors were 

shut, and He ministered to them and fellowshipped with them. 

Every church meeting is a meeting of the saints in which the 

risen Lord is present. “He walks in the midst of the 

candlesticks,” the Book of Revelation says in chapter 2. And 

in that there is the picture of the Lord walking in the midst of 

the local church in its meeting. Ideally, He is present in all 

meetings. If that were really grasped in each meeting, 

wouldn’t that make a tremendous difference? Secondly, the 

place… Looking at the things that the New Testament says 

and putting these passages of Scripture together, one gets 

the impression that they entered into the temple and they 

often met there for testimony, but primarily they met in the 

homes for worship. There was not necessarily just one 

meeting of the local church, although the stress rests upon 

that. There were meetings which were meetings of the church 

in which testimony took place. What is the meeting of the 

church? It can be said that the evening meeting in which the 

Lord’s Supper is observed is pre-eminently the meeting of the 

church. But that is not exclusively the meeting of the church. 

Any meeting that the elders call a meeting of the church will 

be a meeting of the church. Based on that, it could not be said 

that a Sunday night meeting is the only meeting of the church.  
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Some people, on the other hand, do say that. However, the 

elders have authority to call a meeting of the local church. And 

it will be a meeting of the church. And if they have a meeting 

for ministry of the word, it is a meeting of the church. But 

ideally, the meeting of the church is the meeting in which one 

has the opportunity to exercise their gifts freely and ultimately 

observe the Lord’s Supper. Thirdly, the people…From 

reading the New Testament, it can also be gathered that when 

the local church met, the whole community of believers met in 

one place. So, separate meetings of one church are frowned 

on in the New Testament. That is, they are not recognised in 

the New Testament. And Ignatius has a statement to the 

effect that such separate meetings of one church are frowned 

upon by the church of the Apostolic Fathers. So, that would 

mean that the whole church meets together in one place. And 

that is the ideal. That they should not have little meetings of 

the church in seven or eight different places and speak of 

them as the church meeting. Supervision- ultimately, the 

supervision in the local church meeting rests with God. He is 

the one in charge of the meeting. In fact, the Lord Jesus is 

called the head of the church. That is designed to let everyone 

know that the person who is in charge of the local church 

meeting is ultimately the Lord Jesus Christ. He’s the head of 

the church. The elders are under shepherds of Him, the Great 

Shepherd. And they exercise supervision only under Him. If 
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the elders are out of harmony with the word of God and it can 

be proven, one should follow what the Lord says. But the Lord 

is the head of the church. And the elders are under 

shepherds. He ministers His headship through men. But they 

must be in accordance with the teaching of His word. 

Otherwise, He will speak more directly. And that is what has 

happened in many churches. The primary purpose of the 

meeting. C. Moule, an outstanding Anglican theologian, has 

taken issue with some of the others, insisting that the goal of 

the meeting of the church is not necessarily the observance 

of the Lord’s Supper. On the other hand, another very, very 

prominent modern-day theologian, Oscar Cullmann—a 

professor in Switzerland and also a minister of the reformed 

church—has insisted, with a great deal of documentation, that 

the aim and goal of the early church meeting—and 

incidentally he didn’t practice this in his own church—was the 

observance of the Lord’s Supper. And that at every meeting 

of the local church, the Lord’s Supper was observed. It’s not 

necessary for someone to make a decision about something 

like that because it’s possible to have a church meeting in 

which individuals do not observe the Lord’s Supper. But so far 

as the New Testament is concerned, it seems plain that the 

early church did observe the Lord’s Supper every Sunday. 

And the implication is that it was a preeminent feature in the 

local church service. For example, when the apostle came to 

Troas and he was there preaching, he began by preaching 
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the word. He actually preached until after midnight. He 

preached Eutychus to sleep. And incidentally, what should 

you if some people in the congregation fall asleep? Someone 

once said, “You should go up in the pulpit and wake up the 

preacher”. That’s an unbiblical reply, because the apostle 

preached and people fell asleep. Incidentally, that’s about the 

only objection to that advice. That may be very good advice—

get up in the pulpit and wake up the preacher. But the apostle 

preached Eutychus to sleep. Notice, after he fell and was 

evidently raised to life, they sat down and observed the Lord’s 

Supper. That is what is meant when they said they sat down 

and ate. So, it would seem that even when he preached for a 

lengthy period of time they still concluded the meeting with the 

observance of the Lord’s Supper. There is wide agreement 

that the Lord’s Supper should be observed in the local church 

meeting. In the Institutes book four, chapter seventeen, John 

Calvin says that the supper should be observed very 

frequently and at least once every week. That covers all the 

Presbyterian and reformed men. John Wesley led the early 

societies in the observance of the Lord’s Supper every 

Sunday. That covers the Methodists and Wesleyans. Charles 

Hadden Spurgeon, the famous Baptist preacher, wrote, 

“Shame on the Christian church that she should put it off to 

once a month. They who once know the sweetness of each 

Lord’s Day celebrating his supper will not be content I’m sure 

to put it off to less frequent seasons”. That takes care of the 
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Baptists. So, there is wide agreement that the observance of 

the Lord’s Supper should form a prominent part of the ministry 

of the local church. It’s fair to say that the primary purpose of 

meeting together is to remember the Lord in the breaking of 

the bread and in the taking of the cup. Along with that, and 

very prominent and very important, is the ministry of the word 

and then the exercise of priestly office in praise and 

thanksgiving and in giving. In other words, all of these 

functions belong in the local church meeting. The ultimate 

aim, as expressed in the text from 1 Corinthians chapter 14 

and verse 26 is to “Let all things be done unto edification”. 

That is important. That’s the general principle. “Let all things 

be done for edification”. Notice, through the 14th chapter that 

idea is expressed more than once. That is a legitimate guide 

for the elders in a meeting. Is the utterance edifying? In other 

words, when a person exercises his gift is it edifying? If it’s 

not, the elders have the responsibility, of saying to the brother, 

“I don’t really think that that was edifying”. That should not 

disturb you. And that shouldn’t disturb the person who hears 

from the elders that way. It should improve him. It should help 

him. It is assumed that they do this accurately and under the 

guidance of the Holy Spirit. Most people who are preachers 

have appreciated the criticism very much that they have 

gotten. They may not have appreciated all that they got, 

particularly from their wives, but it has probably been good for 

them. There is one preacher who says, “The moment that 
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your wife becomes satisfied with your preaching, you will 

never improve from that point on”. But he is grateful for those 

words of criticism. Finally, just a word about the atmosphere. 

The whole atmosphere of the church meeting is to be an 

atmosphere of the presence of the Lord through the Holy 

Spirit. In chapter 12, verse 3 and 4 there are some words that 

evidently were statements spoken in the church meeting.  

 

“Therefore, I make known to you that no one speaking by the 

Spirit of God says, ‘Jesus is accursed’; and no one can say, 

‘Jesus is Lord,’ except by the Holy Spirit”. In the context of that 

statement, it’s evident that in the church meeting there 

occasionally would be someone who would just, as a form of 

ejaculation, say, “Jesus is Lord,” just guided by the Holy Spirit. 

Paul said he’d rather speak five words that could be 

understood than ten thousand that couldn’t. And “Jesus is 

Lord” is far more edifying than all of the words that could 

possibly be spoken in ecstatic speech.  

The characteristics of the church meeting. There was, first of 

all, freedom for the exercise of spiritual gifts. If looking at a 

passage such as Acts chapter 13, verse 2, it can be seen how 

this worked out in practice. In Acts chapter 13 and verse 2 

there is an account of the separation of Paul and Barnabas 

for the ministry of the first missionary journey. In verse 1 it 

reads, “Now they were at Antioch, in the church that was 

there,” notice plural, “prophets”. Not just one, “prophets and 
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teachers”. Not just one, “teachers”. There is no church in the 

New Testament which is addressed by or to its so-called 

pastor There is no such thing in the New Testament. Here, in 

the church at Antioch, there were prophets and teachers, 

plurality of elders, plurality in ministry. Now, they’re named 

“Barnabas, and Simeon who was called Niger, and Lucius of 

Cyrene, and Manaen who had been brought up with Herod 

the tetrarch, and Saul. And while they were ministering to the 

Lord and fasting,” in other words, they were having a meeting, 

“suddenly the Holy Spirit said,” likely through one of the 

prophets, because that’s the way they spoke. “Agabus rose 

up and prophesied in the spirit,” we read elsewhere. “One of 

the prophets stood up and said, ‘Set the Holy Spirit has 

spoken to me and he has given me the message that,” and 

this is the message of the spirit, “separate for Me Barnabas 

and Saul for the work to which I have called them”. In other 

words, right here in the midst of the meeting, the Holy Spirit 

spoke to the congregation through one of those prophets. 

There was freedom for the exercise of the gifts. Occasionally, 

people will say, “In your meeting anybody can speak”. Well, 

yes, anybody can speak. It’s true. But it really should not be 

said that “anyone may speak,” because strictly speaking, only 

those who have spiritual gifts should get up in a meeting and 

seek to teach. In other words, when standing on one’s feet 

and seeking to teach the word of God, one is claiming that 

they do have a spiritual gift of teaching. It’s a serious thing to 
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stand and make a claim that is not justified. In 1 

Thessalonians chapter 5, verse 19 it is stated, “Do not quench 

the Spirit”. “The spirit is grieved when sin occurs and remains 

unconfessed. The spirit is quenched when a Christian resist 

or reject the will of God for him”. The apostle says, “Pray 

without ceasing in everything give thanks; for this is God's will 

for you. Do not quench the Spirit,” verse 20, “do not despise 

prophetic utterances,” they are things by the spirit, “but 

examine everything carefully; hold fast to that which is good”.  

 

This expression, “quench not the spirit,” is given in the context 

of the meeting of the local church and in the specific context 

of “not despising prophetic utterances”. It’s evident in the 

church at Thessalonica that there were men standing up and 

saying things as prophets that some of the elders didn’t like. 

They may have stood up and said, “There are things wrong in 

this church,” and the elders didn’t like to hear that. So, they 

told these men they couldn’t speak. To quench is to throw cold 

water on something from the outside. It’s not the quenching 

within that’s referred to, but the quenching within a meeting in 

which others prevent the prophets from speaking. Paul says, 

“Quench not the Holy Spirit”. Fausset says, “Do not throw cold 

water on those who under the spirit’s extraordinary inspiration 

speak with tongues, reveal mysteries or pray in the 

congregation”. James Denney goes on to say that he agrees 

with that interpretation. Frame and his commentary and the 
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International Critical Commentary agree with it. It’s generally 

agreed upon that the meaning has reference to the meetings 

of the local church in which there was freedom of utterance. It 

was a word from God, “Do not prevent the gifted men from 

speaking in the local church”. Unwittingly many churches are 

violating that command of the Apostle Paul, “Quench not the 

spirit,” by having no meeting in which the gifted men are free 

to exercise their spiritual gifts to the whole body. They are 

quenching the spirit—unwittingly, granted. But remember, 

people are anxious to follow, if they can, the whole of the word 

of God.  

 

There should be freedom for the exercise of priesthood—the 

necessity of edification. This is an important control on all of 

the utterances. One can go to the extreme of letting everyone 

speak in the meeting and not have any elderly control of their 

utterances. So, people get up and give a little testimony about 

what happened to them when they bought five gallons of gas 

on Tuesday. And that’s not really edifying, particularly when 

it’s the same person who gets up every time and tells about 

some little experience that he has. Of course, there may be 

times when someone stands up in the meeting and expresses 

a word of praise to God, which is very edifying. But this is not 

an apostolic prescription for anyone getting up in the meeting 

and saying anything. Noticed in some meetings, frequently as 

they are progressing, and people are thinking about the things 
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of the Lord and centring their attention more definitely on what 

Christ has done for them, when someone stands up and for 

five minutes speaks about something that’s utterly extraneous 

to what others have been thinking about. That is poor 

subjection to the Holy Spirit as he is moving the meeting 

along. One should be careful of the things that are said in the 

meeting, and be sure that the Holy Spirit is really leading them 

because the test of all of the utterances edification is the body 

of Christ built up by what is said in the meeting. There is a 

necessity for tranquillity. The apostle talks about how things 

should be done—decently and in order. There should be no 

tumult in the assemblies.  

 

There is the necessity for decorum and system. Things should 

be done decently—the word used to describe one of the men 

who buried the Lord Jesus, Joseph of Arimathea. He was an 

honourable counsellor. Things should be done decently and 

in order. No sanctified disorder, but beauty and harmony. The 

meeting of the local church should be conducted so that when 

one gets up out of the meeting they are guided by the Holy 

Spirit in it, there is freedom in it, but there should be the sense 

of decency and order in the meeting of the saints. When the 

Holy Spirit controls the church meeting, that will be what it is. 

When someone stands up and violates the order, it’s the 

responsibility of the elders to say something about it. 

Furthermore, it’s the responsibility of every believer to listen 
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to what he says and to make choice. Remember Paul says, 

“Prove all things. Hold fast that which is good”. That means 

that there were men who did stand up and perhaps out of 

immaturity said things that weren’t so good. The elders 

shouldn’t have to jump on their feet at every violation of some 

scriptural point, particularly the points that don’t mean much, 

and correct the person. The congregation should have some 

kind of maturity so that they can make choices. “Prove all 

things. Hold fast that which is good”. If it’s a serious matter, 

then the elders should correct in order that some not be 

misled. There is necessity for divine guidance and, ultimately, 

the divine authority of the Apostle Paul and the expression of 

these principles. When the apostle gets to the end of 1 

Corinthians 14 and says, “The test of a prophet and the test 

of spirituality,” it is confession of the divine authority of Paul in  

the words that he speaks. In other words, he says, “You can 

tell the man who is a true prophet and you can tell the man 

who is truly spiritual by the way in which he responds to the 

things that I have given you in this chapter”. That’s a good test 

for everyone. Edification is the control and subordination to 

the teaching of the word of God, the test of spirituality. It would 

be great if all church meetings in the Christian church were 

like this. This is the ideal. May the Lord help to accomplish it 

and measure up to it, at least in a measure that will glorify 

Him.  
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7. The Local Church: Its Discipline 
 

Matthew 18: 15 – 20; 2 Thessalonians 3: 6 – 16 

One reason for the apostasy that exists in a number of large 

denominations, and one of the reasons for the weakness that 

exists in other Christian groups, is this very failure to exercise 

discipline that is characteristic of today. When that happens in 

the local church, the same requirement rests upon the people. 

If doctrinal apostasy begins to make its place felt—this is 

referring to apostasy—this does not reference different 

opinions concerning individual texts that there may be within 

the Christian faith. This means the apostasy over the great 

fundamentals of the faith—the person and work of Christ. It’s 

not about whether the church will go through the tribulation or 

not. That is not of the same importance as the doctrines of the 

person and work of Christ. However, in a local church, when 

departures from the faith begin to appear—whether doctrinal 

or moral—it is the duty of the church to exercise discipline. It 

is not a very pleasant task. And, no doubt, this has contributed 

to the fact that the necessity of doing it is often overlooked. 

But if it is not done, the Scriptures state that “a little leaven 

leavens the lump”. It’s not a little lump that lumps the leaven. 

It’s a little leaven that leavens the lump. So, if error is not dealt 

with—whether moral or doctrinal—at the point of its 

appearance, it will spread in the assembly of God. It is a 

neglected truth, but a most important truth. As an individual 
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comes to faith in Christ and is baptised and begins his life in 

the local body, it is a good practice for the elders to make very 

plain the responsibility for discipline. Discipline in the 

individual life, discipline in the family of the congregation, that 

is the congregational life carried out in the latter case by the 

elders. “If we would judge ourselves, we should not have need 

to be judged,” the apostle states, because everyone fails 

constantly. It is important to exercise personal judgment of 

sins as one is acquainted with them in their life. Some of the 

passages in the New Testament that have to do with discipline 

are Matthew chapter 18, Romans chapter 16, 1 Corinthians 

chapter 5, 2 Corinthians chapter 2, Galatians chapter 6, 1 

Thessalonians chapter 5, 2 Thessalonians chapter 3, 1 

Timothy chapter 5 – Titus chapters 1 and 3, Hebrews chapter 

13 specifically verse 17, 2 John, 3 John, and others. Notice 

that discipline is a topic that appears frequently in the New 

Testament.  

 

If your brother sins? 

Matthew 18 :15-17, states the procedure of the offended. 

‘‘And if your brother sins, go and reprove him in private; if he 

listens to you, you have won your brother. But if he does not 

listen to you, take one or two more with you, so that by the 

mouth of two or three witnesses every fact,” that is literally 

every word, “and if he refuses to listen to them, tell it to the 

church; and if he refuses to listen even to the church, let him 
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be to you as a Gentile and a tax gatherer”. In the preceding 

fourteen verses, before this passage begins in chapter 18, 

Matthew writes against inflicting wrongs, particularly 

regarding the little children. He describes how to act when 

wronged. Remember, that this is the second occurrence of 

the word “church” in the New Testament. That is, the New 

Testament as it is today. The first occurrence was Matthew 

16:18, “On this rock I will build my church”. The Lord will use 

the term, church, twice in verse 17. It is understandable to 

think of this term, church, here as meaning the same thing 

that it means in chapter 16:18. That means, the church of the 

Lord Jesus Christ, which is known as that group of people who 

were bound together in unity on the day of Pentecost. In 1 

Matthew the Lord speaks about the private rebuke. “If your 

brother sins, go and reprove him in private”. If someone sees 

a brother sinning, he should not go to his best friend and say, 

“So and so has done such and such. What shall I do?” Or, “So 

and so has done such and such. What do you think of that?” 

He shouldn’t even go to the elders. The text of Scripture says, 

“If your brother sins, go and reprove him in private. If he listens 

to you, you have won your brother”. It would be much better 

that when someone sees a person sin, he gives that brother 

an opportunity to face his sin privately and respond to it and 

the whole assembly knows nothing about it. That is much 

better for the life of the assembly. Galatians 6:1, mentions this 

point too. Remember, the Apostle Paul writes, “Brethren, even 
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if a man is caught in any trespass, you who are spiritual, 

restore such a one in the spirit of gentleness; looking to 

yourselves, lest you too be tempted”. Consider how the 

Authorized Version puts it. The private rebuke then is the first 

step after a sin is observed. In verse 15 it states, “If Thy 

brother shall trespass against Thee”. It is the word sin. And 

furthermore, it is in an emphatic position in that clause. So, if 

someone’s brother sins, the rebuke is because of sin. It is not 

a rebuke because of some suffering that may have 

occasioned him. In other words, the reason for him to talk to 

his brother about his sin is not because he has hurt him. But 

the reason that he should talk to the brother who has sinned 

is because he has sinned. That is, it’s the relationship 

between him and the Lord that is the important thing. Not what 

effects it may have had upon the other person. Of course, 

there is no assurance that one will gain the brother. But it is 

possible that one will. He says, “If he listens to you, you have 

won your brother,” hence, it is possible to then to gain a prize. 

That is, gain a brother. One has been the instrumentality by 

which his relationship with the Lord has been restored. James 

says in chapter 5 and verse 20, “Let him know that he who 

turns a sinner from the error of his way will save his soul from 

death and will cover a multitude of sins”. That could possibly 

be a reference to a sinner, in the sense of one who has never 

believed in Christ. But since James has this habit of calling 

believers, sinners—in the rest of the epistle he clearly calls 



 

 107 

the believers sinners—it’s very possible that this is a 

reference to a believer who has sinned and the death that is 

referred to is physical death. That means, the judgment that 

ultimately comes if one persists in sin. “Let him know that he 

who turns a sinner from the error of his way will save his soul 

from death and will cover a multitude of sins”. The text is 

questionable, and one should not be too anxious to make the 

application. But the Lord’s words make the point very well. 

“Reprove the brother privately”. It must be a private rebuke. It 

may be the means of the restoration of the brother.  

 

But now, what happens when the person does not respond? 

Verse 16 continues with the plural rebuke. “But if he does not 

listen to you, take one or two more with you, so that by the 

mouth of two or three witnesses every fact may be confirmed”. 

So, in other words, the next step is, again not to tell the elders 

necessarily, but to take another person in order for it to be 

established before witnesses so that, “By the mouth of two or 

three witnesses every fact may be confirmed”. Notice the Lord 

takes an Old Testament principle—that’s a quotation from 

Deuteronomy 19:15—and applies it. It’s a general principle 

that pertains, even through the whole of the New Testament. 

And remember later on in the Epistle to Timothy, Paul says, 

“Receive not an accusation against an elder except in the 

presence of two or three witnesses”. An elder has a little bit of 

the benefit of the doubt. One person is not qualified to accuse 
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an elder. Do not receive an accusation, except with two or 

three witnesses. But two witnesses are sufficient, or three 

witnesses are sufficient to raise a question about an elder’s 

faithfulness. The next step is to take someone along and talk 

with the brother. How many times have people done this? 

Probably, most people, if asked this question would say, “Very 

rarely have I ever done this”. That demonstrates that people 

have not been really applying discipline as they should. The 

chances are, people of today are not any different from the 

people about whom the Lord was speaking. Assemblies are 

characterised by human beings and they commit sin. So, this 

should not be totally strange to people, but most people get 

the feeling that it is totally strange. That was one of the 

evidences that it’s not being applied.  

 

The next step is the public rebuke. This would make a great 

difference to many people. Most people wouldn’t want to be 

rebuked publicly. That would be a deterrent to sin. Listen to 

what he says in verse 17: “‘And if he refuses to listen to them, 

tell it to the church; and if he refuses to listen even to the 

church, let him be to you as a Gentile and a tax gatherer”.’ 

Probably, when he says, “tell it to the church,” he means the 

local church. He has referred back, in chapter 16, verse 18 to 

“I will build my church”. But it cannot be told to the Universal 

Church. Tell it to the local church. So, the chances are, this is 

a reference to the local manifestation of the Universal Church. 
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This is the official recognition that a brother has sinned and is 

therefore under discipline. “If he refuses to listen to them, tell 

it to the church”. In ancient times, that is, last century, they 

used to carry this out in local churches. One should not 

partake of the Lord’s Supper if there is reason to believe that 

there is something amiss in his relationship with the Lord. 

What happens then, when they refuse to listen to those who 

come to them? It should be announced in the church. 

Discipline pertains to observing the Lord’s Supper. Discipline 

pertains to the right to sit at the Lord’s Supper and partake of 

the elements. That is the sign of relationship to believers and 

the sign of the right relationship to the Lord. Excommunication 

is ex-communication. That is, one is prevented from observing 

the communion, but not from attending the meetings. That’s 

the thing that might be good for someone—to hear the word 

of God. So, the person out of fellowship should be invited to 

the meetings or should be welcome at the meetings but 

should be kept from partaking of the elements. So, tell it to the 

church. Expulsion from assembly privileges then is what is in 

mind, not expulsion from the church. 2 Thessalonians 3:6 and 

verse 14 for the apostle’s parallel passages. In 2 

Thessalonians 3, there are some rather important statements 

concerning church discipline too. Notice, verse 6 states, “Now 

we command you, brethren, in the name of our Lord Jesus 

Christ, that you keep aloof from,” or withdraw from or the verb, 

stellesthai means something like to avoid, “keep aloof from 
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every brother who leads an unruly life and not according to 

the tradition which you received from us”. Then, verse 14 

states, “And if anyone does not obey our instruction in this 

letter, take special note of that man and do not associate with 

him, so that he may be put to shame”. What does it mean to 

keep aloof from, or, what does it mean to withdraw from? In 

verse 14 there is a kind of exposition of it. He says, “If anyone 

does not obey our instructions in this letter, take special note 

of that man”. What does that mean? That means that one is 

to publicly note that man as one who is out of relationship, the 

proper relationship, with the assembly. In other words, it is the 

equivalent of “tell it to the church”. One is to note that man—

make special note of him. Whether his name is included in the 

bulletin as “out of fellowship with the Lord,” or his name is 

announced from the pulpit or announced it in the on the 

Sunday night meeting when the church gathers together to 

observe the ordinances. Note that man. Publicly name him. 

Then the second thing is to have no company with him. In 

Greek it means literally to mix up along with. Don’t mingle with 

him. This does not mean that people are to totally ignore the 

person. In other words, there should be a recognition on the 

part of the saints who are in fellowship that the brother is out 

of fellowship with the assembly. In other words, he shouldn’t 

be treated as if everything is alright. It would be wise for 

someone not to invite him to their house to have dinner with 

him as if there is no problem whatsoever.  
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The apostle means, precisely what he says. Do not associate 

with him in the sense that one limits his relationship to him in 

order for him to be put to shame. If someone does not treat 

him as he truly is, a brother under discipline, then they do not 

allow the discipline to have its proper effect in his life. They 

cover it over. They actually hinder the work of God. They, in 

effect, say to him everything’s alright. But everything is not 

alright in that case. Read also in verse 15, “And yet do not 

regard him as an enemy but admonish him as a brother”. In 

other words, one is to treat him as he is, a member of the 

same family of God, and one should engage in exhortation 

with the aim that the brother may be restored to the proper 

relationship to the assembly. Restoration is always the end of 

discipline.  

 

Discipline is never designed to put a person out of an 

assembly. It is always a means to restoration. Restoration is 

the important thing. Never forget that. And consequently, 

when a true brother has sinned and is under discipline, it 

should be the desire of the saints that he be restored. That’s 

the reason God has set up what He has set up in the Bible—

this method of discipline. It is designed to restore him to the 

relationship that God desires for him to have. Some of these 

statements in the Bible are rather difficult to harmonise one 

with another. And it can be easy to have a little bit of a problem 
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with that statement back in chapter 18 and verse 17 in which 

the Lord says, “‘And if he refuses to listen to them, tell it to the 

church: and if he refuses to listen even to the church, let him 

be to you as a Gentile and a tax gatherer”.’ That seems to be 

a very strong statement. Secondly, notice the power of 

discipline in the church. Turn back to Matthew chapter 18 and 

look at verses 18 and 19. “‘Truly I say to you,” the Lord says, 

“whatever you bind on earth shall have been bound in heaven; 

and whatever you lose on earth shall have been lost in 

heaven”. This is the Godward side of the power of discipline; 

He has just said, in verse 17, “Tell it to the church”. So, 

discipline has been exercised. The man has been noted. 

Announcement has been made. And the brother is under 

discipline. He says, “Whatever you shall bind on earth shall 

have been bound in heaven; and whatever you lose on earth 

shall have been lost in heaven”. These are technical terms, to 

bind is to forbid. And to lose is to permit. So, we should read 

this, “Truly I say to you, whatsoever you shall forbid on earth 

shall have been forbidden in heaven; and whatever you permit 

on earth shall have been permitted in heaven”. 

 

Later on, in chapter 23, verse 4, He speaks about the scribes 

and Pharisees as being those that bind heavy burdens. That 

is, they, in their pronouncements, forbid the doing of certain 

things that are very difficult to keep as commandments. But 

the Lord is saying here, that the local church does have a 
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power that comes from God when it exercises discipline 

biblically. In effect, He’s saying that God stands behind the 

disciplinary decisions of the local church when they’re carried 

out scripturally. Therefore, when the elders of a local church, 

under the Lord carrying out the word of God, note a brother 

and put him under discipline, they have the promise of God 

that God himself stands behind that discipline. 1 Corinthians 

5 where there is an illustration and where the apostle uses 

terms that are very reminiscent of the Lord’s words here in 

Matthew chapter 18. The story is known—it’s the story of the 

person who has committed immorality in the Corinthian 

church. It actually was a vile case of incest. “It is actually 

reported that there is immorality among you, an immorality of 

such a kind as does not even exist among the Gentiles, that 

someone has his father's wife,” and that is in the present 

tense. So, this is a relationship. “And you have become 

arrogant and have not mourned instead, in order that the one 

who had done the deed might be removed from your midst”. 

That means, to be removed from the privileges of assembly 

fellowship. “For I, on my part, though absent in body but 

present in spirit, have already judged him who has so 

committed this, as though I were present. In the name of our 

Lord Jesus, when you are assembled, and I with you in spirit, 

with the power of the Lord Jesus”. Notice the way the apostle 

has worded this. He says, “I’m not with you. But I have acted 

in the disciplinary fashion in spirit as you should have acted in 
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actuality. You should have met. And you should have carried 

out discipline and the power of the Lord Jesus Christ would 

have stood behind that discipline”. That’s what he means here 

when he says, “Absent in body, present in spirit. I’ve already 

judged him who has so committed this, as though I were 

present”. Notice the expression “In the name of the Lord 

Jesus”. And read in verse 20, “For where two or three are 

gathered together in My name, there am I in their midst”. 

That’s a disciplinary meeting. “In the name of the Lord Jesus, 

when you are assembled, I with you in spirit, with the power 

of the Lord Jesus”. So, notice these things. He said, “Here is 

a disciplinary case. You should have met in discipline. You 

have not”. The way to meet is to meet in the name of the Lord 

Jesus. And further, one must have the assurance when 

carrying out the word of God that the power of God stands 

behind it. Paul says, “You didn’t do what you were supposed 

to do. You should have met, but I’ve met in spirit,” because he 

could not stand aloof from this, even though he was not 

present. And so, in the presence of God, in the name of the 

Lord Jesus, he, acting as an apostle, sought to see that the 

judgment of God upon the offending brother was carried out. 

He said, “I met in the presence of the Lord in spirit, in the name 

of the Lord Jesus, with the power of the Lord Jesus. And I 

have determined as judgment to deliver such a one to Satan 

for the destruction of the flesh, that his spirit may be saved in 

the day of the Lord Jesus”. So, there is the name of the Lord. 
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Everybody’s assembled. And the power of the Lord is present 

to back up the decisions that are made. It’s a beautiful 

illustration of the proper way to carry out discipline. In verse 

19 of chapter 18 it states, “Again, I say to you, that if two of 

you agree on earth about anything that they may ask, it shall 

be done for them by My Father in heaven”. There are people 

who look at this text and take it out of its context. And what it 

means to them is, if you can get somebody else to get 

together with you and agree that a certain thing ought to be 

done and you get down on your knees and you ask God about 

this general thing, that it will have to be done. But that is 

another illustration of taking a text out of its context.  

 

What this has to do with is with church discipline. And he’s 

saying that the church, no matter how large, may have the 

assurance that when they get together to carry out discipline 

that it shall be done of the Father in heaven. In other words, 

he stands behind the decision of the eldership in matters of 

discipline when those elders are in harmony with the word of 

God. In verse 20, it states, “‘For where two or three have 

gathered together in My name, there am I in the midst”.’ He is 

there in the meeting carrying out by his power the results of 

the disciplinary action. There may be a general application of 

this principle that, “Where two or three are gathered together 

in My name, there am I in the midst”. But that’s not the primary 
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force. It has to do with church discipline. In Romans 3. “The 

presence of the Lord, the source of power,” in verse 20.  

Of course, this is the proper attitude that the church should 

have in all of its meetings: “Where two or three are gathered 

together in My name, there I am in their midst”. Later, the Lord 

Jesus describes himself as the one who walks in the midst of 

the candlesticks. In other words, in all the meetings of the 

churches the Lord Jesus is present.  

 

Believers meet in the name of the Lord. They carry out the 

worship of the local church in the name of the Lord Jesus. 

Also, in this text, it’s fair to say that “when two or three have 

gathered together in his name, there he is in their midst,” even 

though their attitudes might not be too good. But if they have 

truly met in the name of the Lord as believers, and even if their 

attitude is not so good, the Lord Jesus is still there. That is his 

promise. There is no assembly that shall not, sooner or later, 

have to be faced with the question of discipline. And therefore, 

they know how they are to respond. It is exceedingly important 

for the elders to have compassion and concern. Discipline 

should never be carried out harshly. It should be carried out 

as if the Lord were carrying it out—tenderly, but nevertheless 

firmly. And discipline is to be applied to all kinds of sins, not 

simply the sin of adultery, the out-breaking form of sin, but 

even against gossip, walking disorderly in the church, causing 

disturbances, upsetting the saints, seeking often to gather a 
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little clique about oneself because they are unhappy with 

something. All of these are occasions for discipline. The Bible 

teaches the body of Christ is one and all believers are a 

member of that body. And if people say that they are 

Pentecostals, they in effect divide the body of Christ. But there 

is a relationship in the family of God that should be so close 

that when a person leaves one meeting of the saints for 

another, they ought to be close enough to be able to say to 

the other meeting, “So and so has been out of proper 

relationship in our church. And they are under discipline”. And 

it should not be possible for them to escape the discipline and 

escape to another church and start over again without dealing 

with the real problem. In this case, the problem persisted from 

church to church to church. And it was never settled because 

it was never dealt with. That’s the reason there is discipline in 

the Bible. It’s to help deal with the problems that people have. 

And consequently, it would be much better in the evangelical 

community if there was such a relationship that one could pick 

up the telephone to call some friends in another church, when 

a person with a real problem has gone to that church, to try to 

deal with the question. But it’s a very important teaching of the 

word of God. There is an advantage, a true biblical advantage 

in having such a relationship that when one passes from one 

church to another in the same denomination, there has to be 

a delivery of a letter to the effect that they are in good standing 

in that congregation.  
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In the bodies of the saints it’s not a bad idea to have a letter 

passed about. The Apostle Paul speaks about letters of 

commendation. They had them in the early churches so that 

a person could not pass from one assembly to another and 

enter it as if he were in fellowship with the Lord if he really 

were under discipline in some place. So, a letter of 

commendation is not bad. The aim of discipline is not 

judgment, it’s restoration, maintenance of the purity of the 

church and the maintenance of testimony. So, those last three 

lines are restoration: Galatians 6:1, maintenance of the purity 

of the church, 1 Corinthians 5:6 through 8, maintenance of 

testimony, Acts 5:11, 1 Thessalonians 4:9 through verse 12.  
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